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ABSTRACT 

William C Richardson 
The Practice of Intentional Intercessory Prayer as A Faith Transforming Strategy At First 
Canaan Missionary Baptist Church Scottdale, Georgia: An Analysis 
(Under the direction of Dr. Karen Massey) 

The concept of using intercessory prayers as a tool to increase faith is difficult for some 

to comprehend. This project evaluates the teachings and methodology of intercessory 

praying. The study employed sermons and workshops to instruct and motivate individuals 

to pray for others. Pre and post surveys measured faith levels. The data was analyzed 

using the statistical procedure ANOVA to test the effectiveness of the project. "Change 

the content of a person faith; you can change a person's faith." The statistics revealed that 

there is a significant increase in a person's faith when intercessory prayers are a part of 

their religious practice. 
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CHAPTER 1 

INTRODUCTION AND BACKGROUND 

The congregation of First Canaan has often called upon the ministers to pray for 

ill family members and friends. They have requested prayers during stressful occasions, 

for material and financial realization. Intercessory praying however is not unique to First 

Canaan or the Christian faith. The Bible illustrates numerous incidents of intercessory 

praying. These were usually done to evoke divine involvement in a traumatic situation. 

An example is when the Centurion in the Gospel of Matthew sought Jesus and asked that 

he speak words of healing for his servant (8:8). Implied in this discourse is that prayers 

spoken for others, by another can be beneficial. 

Do intercessory skills extend to the average person? The biblical answer is yes. 

An ability to call on the Divine to impact the lives of others as Jesus did is available to 

believers. Scriptures say that prayers of the righteous can accomplish much (James 5:16). 

Effectual intercessory prayers are not restricted to the Christian believers. In many 

cultures around the world there exists ancient customs of praying for the healing of 

others. Anxious and concerned people have attempted to manipulate transcendent or 

superior powers to fulfill their material, medical or spiritual desires. Today electronic 

services provide continuous intercessory prayers for a large variety of believers. With so 

many practitioners of intercessory prayer (IP) does it have relevance on the health of 

others? Can IP from one individual cure another individual? These are questions that 

1 
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religious groups everywhere have displayed an interest in studying. Are there quantifiable 

effects of IP on the well-being of individuals? Is there a need for intercessory prayer? 

Explanation of the Need for Intercessory Prayer 

There is an abundance of research on the subject of intercessory prayer. 

Organizations such as the National Institute for Health through its subsidiary the National 

Center for Complementary and Alternative Medicine, and the Templeton Foundation 

which studies the relationship between religion and science, have funded research on the 

effects of DP. One of the most cited researches of contemporary time is H. Benson's 

"Study of the Therapeutic Effects of Intercessory Prayer (STEP) in Cardiac Bypass 

Patients: A Multicenter Randomized Trial of Uncertainty and Certainty of Receiving 

Intercessory Prayer." The research looked at the beneficial effect of IP on the recovery of 

heart bypass patients.1 The results showed that within the limitations of this study IP had 

no effect on a complication-free heart by-pass recovery.2 Although the results of this 

study were not positive, there was some debate about the appropriateness of such a study. 

Debate and discontent will usually arise when God and science are mixed in a 

study. When scientists attempt to subject the supernaturalism of religion to the empirical 

methods of science someone will inevitably voice dissatisfaction. The STEP research 

and other D? studies had a plethora of critics. Kevin S. Master argued before the 

publication of the STEP research in IP presupposes questions and methods that are 

1 Herbert Benson, Jeffery A. Dusek, et al, "Study of the Therapeutic Effects of 
Intercessory Prayer (STEP) in Cardiac Bypass Patients: A Multicenter Randomized Trial 
of Uncertainty and Certainty of Receiving Intercessory Prayer," American Heart Journal 
151, no 4 (2006): 934. 

2 Ibid, 942. 
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incompatible.1 "The scientific method is not appropriate or equipped to resolve questions 

that concern the intervention of deity."2 Gil Gaudia, published an online article that 

challenged the expenditure of monies and talents to research the interactions of IP and 

medicine. He was adamant that "Scientists have no business wasting their time and 

money ... investigating that which has no existence whatsoever." 

To appreciate the discussion on IP we should address the morphology of terms 

such as prayer, Intercessory Prayer, faith, healing and curing. Prayer is a method of 

communication with the Divine. Intercessory prayer is making petitions to God about the 

health, spiritual and material needs of others. To arrive at a definition of faith the work of 

Craig Dykstra4 and James W. Fowler5 was used. The definition this researcher derived is 

that faith is the felt condition constructed out of the trust, values, and fidelities of a 

relationship with a transcendental power or reciprocating other. To define the next two 

terms a distinction needs to be made between a cure and healing. The definitions used 

here are available in any standard college level dictionary. Cure is a process that 

1 Through out this paper IP = intercessory prayer. 

2 Kevin S. Masters, "Research on the Healing Power of Distant Intercessory Prayer: 
Disconnect Between Science and Faith," Journal of Psychology and Theology 33, no 4 
(2005): 268-277. 

Gil Gaudia, "About Intercessory Prayer: The Scientific Study of Miracles," 
Medscape General Medicine, accessed 15 April 2008, online: 
http://www.medscrape.com/viewarticle/532657. 

4 Craig Dykstra, "Transformation in Faith and Morals." Theology Today 39.1 (April 
1982): 59. 

James W. Fowler, Stages of Faith: The Psychology of Human Development and the 
Quest for Meaning (San Francisco: Harper & Row, 1981), 16-17. 

http://www.medscrape.com/viewarticle/532657
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permanently removes or corrects a problem or situation. Healing is defined as an effect 

that restores or overcomes a problem or situation without necessary alleviating the cause. 

Contrary to the protests that IP studies are not science, there have been findings 

that suggest that prayers and their components such as IP promote the well-being of 

practitioners. A need for IP can be seen in the congregation of First Canaan and similar 

congregations that are suffering the ravages of a bad economy and the infirmities of old 

age. However, this study of First Canaan will not attempt to study the curative or healing 

effects of Intercessory Prayer. The research at First Canaan will address a different 

problem. Can praying for others affect the faith of the intercessor? 

The Problem Statement 

Many of the attendees of First Canaan do not participate in intercessory prayer on 

a consistent basis. The explanation they give displays a lack of trust in both their skills at 

IP and the faith that God will answer their petitions. The researcher believes their lack of 

skills and faith precludes them from enjoying the perceived benefits of praying for others. 

One possible method to overcome this lack of trust and faith in the efficacy of IP would 

be to train members of the congregation to be intercessors. The problem this project 

undertakes is to evaluate if the intentional practice of IP can produce a measurable 

increase in an individual's faith. Whether or not IP has curative effect is not the focus of 

this study. The title of this study is "The Practice of Intentional Intercessory Prayer as a 

Faith Transforming Strategy at First Canaan Missionary Baptist Church: An Analysis." 

From this problem statement the following hypothesis is obtained. 
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The Hypothesis 

The hypothesis of this study is that if the attendees of First Canaan are provided 

education in intercessory prayer methods, strategies, and techniques on how to maintain a 

prayer journal and the importance of sustained, intentional prayers for others, then they 

may acquire a stronger and deeper faith. 

The Limitations 

There are several limitations associated with this project. The first is that the 

project is limited in its scope to the First Canaan congregation. Thus the extent to which 

the results can be generalized to other churches is limited. The second limitation is the 

average Sunday attendance at the church. Approximately thirty-five to fifty people are 

present for Sunday worship services; this is a small universe from which to draw 

participants. Many studies on IP are conducted in medium to large congregations. The 

sample size of this study is relatively restricted. Thirdly, the survey instruments limit the 

project. The use of forced choice items limit the types and forms of answers the 

participants are able to give to the survey questions. While the surveys factor out the 

effects of economics, education, race, and religious denominations the participants are 

not asked a sufficient number of questions to account for the influence of other faith 

building elements such as rituals, music, ceremonies, and worship. How these factors 

influence faith development could be a research project for the future. Particularly, the 

research should investigate if these factors are complemented or hindered by the 

minister's proficiency. A fourth limitation is whether the survey questions provide results 

that would allow the researcher to make generalizations. The fifth limitation is cost. Any 

effort to create a survey that will capture the many variables of IP would greatly exceed 
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the budget of this project. Finally, the project is limited by the researcher's inability to 

control the number of participates who will take the first survey and return to take the 

post survey. Due to the anonymity of the participants the researcher is not able to 

determine who completed which survey. 

The Assumptions 

The first assumption is that all participants have a rudimentary knowledge of 

Christianity and believe that prayers can heal. The second assumption is that the people 

are aware that there is a need for intercessory prayer in First Canaan. The third 

assumption is that there is a sufficient pool of people to obtain a representative sample of 

participants to complete the survey and that they will participate in the workshop. A 

fourth assumption is that intercessory prayer will produce an increase in the individual's 

faith that is adequate enough to be measured by the surveys. The fifth assumption is that 

anyone over the age of twelve will benefit from this project. The final assumption is that 

the participants will use the techniques taught in the workshop to pray for others and 

deepen their faith. The history and background of First Canaan confirms a need for faith 

development and IP. 

First Canaan: Background and History 

First Canaan Missionary Baptist Church is located in Scottdale, Georgia. 

Scottdale was once a thriving mill town community. Those days had vanished long 

before First Canaan was established in March 1981. By that time, the community was 

already in an advanced stage of decline. Many of the homes surrounding the church were 

built before 1950; some are now abandoned and covered with weeds. Others are houses 

that are sometimes rentals and other times drug houses. Parts of Scottdale are seeing 
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something of a resurgence. In the current economy climate a newly constructed unsold 

$300,000 home is sitting next to a home that is also unsold at a $60,000 asking price. All 

of the members of First Canaan have moved out of the community. 

The first worship service for First Canaan was held at Levitt & Sons, a local 

funeral home. Worship at the current location began on February 21,1982. The 

congregation was composed mainly of five families. In the early years the church grew 

and supported three choirs with worship attendance in excess of one hundred adults and 

children. Today mainly grandmothers and grandchildren attend the worship services. On 

most Sundays, the average attendance is around thirty people. Today the church 

membership is overwhelmingly pre-boomers (i.e., age sixty-five or over). 

The need for the attendees at First Canaan to receive training in intercessory 

prayer became apparent after an altar call during a Sunday worship service. A close and 

supportive family group was concerned over the prayer request that a member of the 

family had voiced. After the service, they approached the pastor with questions on how to 

pray for the family member. On another occasion, a member who led both the main choir 

and youth ministry became ill and some of the members of the two groups were asked to 

make visits to the home of the sick leader and to pray for her. Three weeks had passed 

when the minister was informed that only one member of the prayer team would pray 

during these home visits. In light of the minister's past experiences with prayer teams, 

this report came as a surprise. Generally in the African American church, numerous 

members of the prayer team compete for the opportunity to pray. When inquiries were 

made as to why this was not happening it was evident by the participants' responses that 
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their reluctance stemmed from unfamiliarity with both being intercessors and the form 

and nature of intercessory prayer. 

How can the people be motivated to pray for others? The researcher's 

experience is that people are often not motivated except in times of crisis. When the 

troubled times occur they are then uncertain about how to intercede. A read of some of 

the literature on congregational involvement in IP can be helpful. There are some success 

stories of congregations acquiring the kind of compassion that can lead to IP 

involvement. Elizabeth B. Price observed in her study that there are transformative 

processes from intercession to compassion. She wrote that, 

Actual engagement in ministries that served others who were hurting and 
oppressed strengthened relationships [and] . . . An empathic kind of knowing 
came from seeing pain in the eyes of another, hearing their stories, and engaging 
in work together. This empathic knowing of 'the other' led to compassion, a key 
element in transformative learning.1 

The researcher recalled that IP has significantly benefited his personal faith growth. By 

extension he believes that the First Canaan congregation could also benefit from 

intercessory prayer's faith building effects. Therefore, he undertook the task to study if IP 

could benefit the attendees at First Canaan. The transformative process that was observed 

by Price could work to strengthen the faith of First Canaan's people. 

Another one of the questions that influenced the present study is, "Why are the 

people not motivated to pray for others?" Stanley J. Grenz asked essentially the same 

question in his book Prayer. His conclusions were that people were not devoted to 

1 Elizabeth Box Price, "Cognitive Complexity and the Learning Congregation," 
Religious Education 99/4 (Fall 2004): 367. 

Stanley J. Grenz, Prayer: The Cry for the Kingdom (Peabody: Hendrickson 
Publishers, 1988). 
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prayer. Not only are the people not devoted but this" lack of devotion also extends to the 

church leaders. Prayer is neither a priority in the allocation of resources or time. Another 

one of Grenz's conclusions is that people do not accept prayer as a personal renewal 

factor. Grenz ruminates over the question, if prayer is not changing me, can prayer 

change anyone? His final conclusion was that people have lost faith in the power of 

individual prayer. Grenz's postulations then led this researcher to a second question: "if 

people are persuaded to engage in intercessory prayer for an extended period, will IP 

impact their faith development?" Is there theological and biblical support for intercessory 

prayer as a tool of faith development? 

3 Ibid, 1-6. 



CHAPTER 2 

BIBLICAL AND THEOLOGICAL FOUNDATION 

Examination of Scriptures 

Intercessory prayers in the Bible are closely linked to the relationship between the 

petitioner and God. In the scriptures God made a covenant to help those that sought 

answers to troubles through prayers (2Chronicles 7:14). An intercessor that is attuned to 

the promise will then look to God to find answers to their prayers. They are on solid 

spiritual ground by seeking God's help. Scriptures speak of favorable results when 

intercessors seek God to answer their petitions (Lamentations 3:25). There are volumes 

of passages in the Bible that speak of the strengthening of one's faith through the act of 

intercessory prayer. The stories of Old Testament patriarchs, Abraham and Moses 

demonstrate how the relationship between the intercessor and God benefits the people. 

Abraham's prayers of intercession stem from his intimate knowledge of the nature 

of God. Abraham was aware of God's attributes of justice and mercy when he pleaded 

for the cities of Sodom and Gomorrah. Look at the image of the use of IP in Genesis 

18:23-32. Scriptures provide a picture of Abraham bargaining with God for the lives of 

the people of these two cities. There are three main features in these scriptures that are 

applicable to intercessory prayer. First, contrary to the polytheistic worship around him 

Abraham trusted only one God. His God had made a promise to care for him. Abraham 

now exploits this complicated relationship to help others. An intercessor will come to 

understand the role people play in God's plan. That role is "a curious mixture of 

10 
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dependence and independence." There was a deep intimacy in Abraham's relationship 

with God that is expressed in the debate. Respectfully and persistently, he wrangled with 

God for the lives of the people. Six times Abraham pleaded and six times the Lord 

acquiesced (Genesis 18:24,28,29, 30, 31,32). Secondly, as any intercessor will, 

Abraham had through frequent conversations developed knowledge of God's nature. He 

knew that God loves the righteous and he uses God's love to press his case (Genesis 

18:25). Finally, Abraham maintained a dialogue throughout his intercessory pleading. 

As an intercessor, Abraham was confident and comfortable from past experiences 

that God would listen and that he could talk with God as friend to friend. Some may see 

God's capitulation to Abraham as weakness. Karl Barth saw it differently: 

The fact that God yields to humanity's petitions, changing God's intentions in 
response to humanity's prayer, is not a sign of weakness. God, in the glory of 
his/her majesty and power, has so willed it. God suffers no diminishment in 
yielding to our prayer.. . by so doing God displays God greatness. 

If God wills the divine-self to enter into fellowship with man, to be as close a§ 
a father is to a child, this is no weakening of God's power;. . . If God answers our 
prayers it is not simply because God hears us, or in order to increase our faith, but 
because God is God.2 

On what basis can an intercessor be so bold as to expect to affect a change in the mind of 

God? Is the foundation of such boldness as Barth implied in a relationship with God? 

God did refer to Abraham as a friend (Isaiah 41:8). Does this friendship have privileges? 

Are these the privileges that will allow Abraham to reason with God? As an intercessor 

that is trying to delay God's justice he questions God's intentions. Shall God be accused 

of slaying the wicked with the righteous, he asked (Genesis 18:23,25). 

1 Frank S. Frick, A Journey Through the Hebrew Scriptures (Fort Worth: Harcourt 
Brace, 1995), 168. 

2 Karl Barth, Prayer and Preaching (London: SCM Press, 1964), 18. 
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Abraham negotiated with God because he knew God's heart for the righteous. 

Therefore, the negotiations moved from fifty to ten righteous people in order to save the 

cities. Knowing God's heart enables the intercessor to boldly petition God to spare the 

lives of many because of the righteousness of a few. 

Abraham knew that God was merciful. Mercy becomes a reason to negotiate for 

the lives of the people. He challenged the Hebrew tradition. Hebrew customs declared 

that each individual was responsible for their sins. In the scriptures one reads that God 

said to prophets that each person will die for his or her own sins (Jeremiah 18:4; Ezekiel 

31:30). As God is the giver of laws, God is also the giver of mercy. To seek God's mercy 

is one of the reasons all intercessors pray. 

Other patriarchs besides Abraham have appealed to God's merciful nature and 

some have succeeded. Moses was an intercessor that talked with God from the intimacy 

of a deep fellowship. The Bible says they talked as friend to friend (Exodus 33:11). When 

Israel sinned, Moses went before God to forestall Divine punishment. God intended to 

destroy the rebellious, stiff-necked people (Exodus 32:9). In the story of the Golden Calf 

the people became impatient with Moses' long absence. They demanded new leadership 

and a different god. Aaron gave in to their pressures and built a golden idol. Aaron's 

acquiescence and construction of the golden calf were violations of the second through 

fifth commandments (Exodus 20: 2-5). God's wrath was kindred. 

On the mountaintop, where Moses had been for forty days, God spoke to him 

about the disobedient people in the valley. God's intention was to punish them. Moses 

was very much aware that the people had broken the covenant uniting them with God. 
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Still he interceded on their behalf. "Change your mind about doing harm to them" Moses 

pleaded with God (Exodus32: 12). He was acting out the role assigned him by the people. 

Moses was their intercessor. 

When fear gripped the hearts of the Israelites they inaugurated Moses as their 

intercessor. They were afraid to face God so they begged Moses to intercede with God 

for them (Exodus 20: 18-19). When Moses approached God he did not make light of their 

sin but repeatedly pled for their lives. God tells Moses "your people have corrupted 

themselves (Exodus32: 7). But, Moses reminds the Lord that these are God's own people 

for whom a special covenant was created.4 Then he appealed to God to keep the trust 

people have in the name of God (Exodus 32:12). Moses' appeal is similar to Abraham's 

petition in Genesis 18. 

Finally, he reminded God of the promise made to Abraham, Isaac and Israel 

(Exodus 32: 13). God relented. From Moses actions it appears that when given the proper 

reasons, God will change. Scriptures give three reasons for the Lord's relenting. The first 

reason is intercession. In the book of Amos we see that Amos interceded twice for the 

people and the Lord changed his mind (Amos 7:1-6). The second is repentance of the 

people as demonstrated in Jeremiah 18:3-11; Jonah 3:9-10. The third is compassion as 

demonstrated in Deuteronomy 32:36 and Judges 2:18.5 

3 Hermann Gunkel, G. E. N. E. S. I. S, trans. Mark E. Biddle (Macon: Mercer 
University Press, 1997), 203. 

4 J. R. Dummelow, ed. A Commentary on the Holy Bible (Cambridge: Macmillan, 
1969), 81. 

5 Kenneth L. Barker & John R Kohlenberger III, eds. Zondervan NIV Bible 
Commentary, vol. 1 Old Testament (Grand Rapids: Zondervan Publishing House, 1994), 
119. 
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Two other observances pertaining to validation of intercessors can be taken from 

this chapter (Exodus 32). First, people are afraid to face God on their own. They will 

invariably seek an intercessor to go before them. In situations where fear dominates, 

people move away from God. When the Israelites thought Moses was dead, they longed 

for someone to go to God for them (Exodus 32:1). The second observation is that people 

will sin in order to fulfill this longing for an intercessor. Because they have not learned to 

trust God they devise "wrong strategies" that are reflective of their stubborn and 

rebellious temperament. When the people go astray, it is the responsibility of a caring 

intercessor to go before God for those less than righteous people. 

In the minds of some it would seem futile to approach God for mercy for 

mutinous sinners. To begin with such individuals would question whether people in need 

of IP have confessed Jesus as Lord and Savior. If mutinous sinners have not conformed 

their character to reflect Jesus then the conclusion would be that God will not be 

merciful. That is not the thinking of T. W. Hunt. 

. . . The seemingly opposite side of God's character is the Lord mercy toward 
sinners. James describes God as being compassionate and merciful (5:11).. . . God's 
awesome holiness seems to separate the Lord from sinful people, but God tenderness for 
God's creatures draw the Lord close to us. It seems illogical that a God so terrifyingly 
holy also could be so "plenteous in mercy" (Ps 103:8, KJV). The implication is that the 
Lord is wealthy in mercy! It is unmistakably certain in the Bible that God is infinitely 
holy and at the same time compassionate toward sinful people.6 

Moses understood God's compassion for sinners. Like all intercessors he appealed to 

God's mercy. Throughout the wilderness journey he came back again and again to plead 

for the lives of the Hebrew people. 

6 T. W. Hunt, The Doctrine of Prayer (Nashville: Convention Press, 1986), 11-12. 
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When the New Testament is studied for support of IP there are copious examples 

to be found. Paul's Epistles, the Synoptic Gospels and Hebrews to Revelation call for 

believers to intercede for others. Often these calls are followed by prayer examples. One 

of the most extraordinary models of intercessory prayer in the New Testament is found in 

John 17. Jesus intercedes for himself, his disciples and believers in these verses. Running 

through these verses is a continuous emphasis on the welfare of the disciples and of the 

community. 

Often called the High Priestly prayer, it is a serene and meditative discourse that 

illustrates the ministry of JP.7 

The prayer has four focuses of concerns: (a) Jesus' offering of himself for 
God's purposes (v. 1-5); (b) his concerns for the destiny of his disciples after his 
ascension (v. 6-19); (c) the outreach of intercession to all future believers until the 
end of time (v. 20-23); and (d) the expectation of final consummation in the age to 
come (v. 24- 26 ) . . . . the last and eternally continuing prayer of Jesus is that the 
unity of love and purpose he has with God will be reflected in the unity of the 
church in himself, and that the mission he received and fulfilled from God will be 
the same mission of all who find joy fulfilled in his discipleship throughout all 

Q 

times and ages. 

Let us look deeper into this prayer. Within this prayer are reasons why intercessors 

should emulate Jesus. 

From the onset, this prayer speaks of a caring relationship. God is addressed as a 

caring parent. God is father-mother and Jesus emphasizes this and he taught his disciples 

in the Model Prayer to address God with the parental term "Father". He begins this prayer 

with the same greeting. 

Charles M. Laymon, ed. The Interpreter's One-Volume Commentary on the Bible 
(Nashville: Abingdon Press, 1971), 724. 

Ibid. 
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Power and tenderness is inferred in the dual aspects of God as father-mother. As 

father God intervenes in human life with divine power for protection and care of the 

family (Psalm 68:5, 6). In the maternal role God provides comfort and tenderness, as a 

mother would (Isaiah 66:13). Joachim Jeremias also saw these dual characteristics of 

father-mother in Old Testament writings. 

For Orientals, the Word 'Father' as applied to God, thus encompasses, 
from earliest times, something of what the 'Mother' signifies among us. Both 
these aspects of fatherhood, absolute authority and tenderness, are also 
characteristic of Old Testament statements about God as 'Father', God is honored 
as the Creator . . . As Creator, God is the Lord. His will prevail. He can expect to 
be honored by obedience. On the other hand, the epithet 'Father' is also used to 
praise God for his tenderness.9 

Jesus showed in his prayer life the relationship of an intercessor and God. An 

intercessor's relationship with God should be as close as that of a father-mother to a 

child. 

Jesus saw that the steps of any intercessory prayer begin with the petitioner 

knowing that the true glory is for God. He begins John 17 asking to be glorified in order 

that God be glorified (17: 1, 5). The lesson to be learned in these verses is that the 

authentic intercessor should know that they are glorifying God when they pray for others. 

Intercessors offer themselves to help fulfill God's plan on the earth. Jesus 

accepted God's call to be made the "mediator of salvation" and the eternal intercessor.10 

The control of his life was yielded for the completion of God's purpose (v. 6, 7). For his 

sacrifices God rewarded him. Jesus was granted authority to give eternal life. How is an 

intercessor to glorify God and live out a divine plan for their lives? 

9 Joachim Jeremias, the Prayers of Jesus (London: SCM Press, 1967), 11. 

10 Laymon, The Interpreter's One-Volume, 724. 
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For an intercessor the task begins with knowing God through Jesus Christ. The 

work that "God seeks to accomplish in our lives, is that we find our cleansing, healing, 

restoration, renewal and transformation by increasing the likeness of our being and doing 

to that of Christ's being and doing."11 God views the intercessor through the lenses of 

their relationship with Jesus Christ. Whenever he enters into prayer Jesus fortifies his 

relationship by addressing his petitions to God the father-mother. He further secures the 

relationship through obedience to God's will. The intercessor can build the same strong 

relationship through obedience to the will of God the father-mother. 

Next the verses of John 17, show Jesus interceding with God for the welfare of his 

disciples (John 17:6-19). He foresaw that the mission they were about to embark upon 

required unity and fervor. They will be attacked by the evil one, hated by the people and 

some will die, but they shall be sanctified in the truth (v. 14, 15,17). His prayer was that 

they be kept from sin, protected from the wickedness of the world and that they operate 

in one accord. He prayed,". . . keep them in your name, the name which you have given 

me, that they may be one even as we are" (v. 11). Jesus was establishing leadership 

characteristics for future Christians. Therefore, he kept no secrets. He taught them all that 

was taught to him, "the words which you gave me I have given to them; and they 

received them and truly understood . . . " (v. 8). 

An objective of this project is to develop intercessors that will become skilled at 

IP through the examples that Christ gives in John 17. These are the type of intercessors 

that will take seriously the problems of the congregation, while depending upon and 

glorifying God. They shall make requests in Jesus name, which will be granted (John 

M. Robert Mulholland Jr., Shaped by the Word: the Power of Scripture in Spiritual 
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16:23). These verses in John 17 call upon intercessors to not just be followers of God's 

Word but to be leaders of lost souls to God for God's glory. 

Intercessors have a prominent role in the African-American church that grows out 

of their quest for discipleship. In the African-American church, there are cultural 

19 

differences about the way in which discipleship is approached. These differences are 

often reflected in the image of intercessors held by African-Americans. Intercessors "see 

themselves as miracle workers intent upon bringing complete healing and restoration to a 

desperately ill and dying people." 

The intercessors are willing to take on the additional task of motivating the 

sufferer to increase his/her faith. God's power is manifested in their faith. So the African-

American intercessors expand their role, "as with any aspect of life change, someone 

must motivate the individuals involved to believe that growth is possible, to desire 

growth and to follow determinedly a designated path to facilitate that growth."14 As 

depicted in John 17 the intercessors are the courageous individuals that will step out on 

God's word and seek to change the hearts of a lost and suffering people. They realize that 

all efforts are for the glory of God the Father, not their own. 

As Jesus moves to the close of the High Priestly prayer, he voiced an intercessory 

prayer for all believers, both present and future (John 17:20-26). He prayed for unity, 

protection and sanctity, not just for his disciples but also for those that believe in him. His 

Formation, (Nashville: Upper Room Books, 2000), 28. 

12 George Barna and Harry R. Jackson, Jr., High Impact African-American Churches 
(Ventura: Regal, 2004), 68. 

13 Ibid., 69. 

14 Ibid., 75. 
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desire was for unity among his disciples and for it to extend to the community of 

believers. The community is those who believe in Jesus through his teaching. From these 

verses it is quite clear that Jesus loved his disciples. But this love did not stop with 

disciples; it extended to all the people of the world. Jesus called on God to "love them, as 

you have loved me" (v. 23 ). 

The significance of Jesus' teaching is that he does not harangue the people about 

their evilness. "He depicts a loving God, one who sent his son to save them and to lead 

them into an enriched life. Merely striving to avert punishment or merit reward is not the 

way to God in this life. Rather people are to trust God and respond to love with love."15 

Elements that build a committed relationship with God are derived from these 

experiences of trust and love. In his book Hunt describes a few of the other aspects that 

are found in a relationship with God. 

. . . There are many aspects of our relationship with God. At times God 
greatness will be the primary focus, as, for example, when that which is created 
praises the Creator. At times God's beneficence will be primary, when we speak 
gratefully to our Benefactor. In times of need, we are suppliant, and God is 
Source. The various aspects of God's limitless nature alternately move in and out 
of our vision as we need the Lord's mercy, provision, protection, strength or 
simply smile.16 

Jesus prayer was that believers develop a close relationship with God. The intercessor's 

task is to learn to pray as Jesus prayed. 

Paul and Augustine also speak of the importance of the intercessors 'relationship 

with God. They realized that through the relationship, God prepares the heart to intercede 

for others. Paul described the intercessor as an individual who performs "the regular 

1 Joel B. Green and Scot McKnight, eds. Dictionary of Jesus and the Gospels 
(Downers Grove: InterVarsity Press, 1992), 494. 

16 Hunt, Prayer, 50. 
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prayer of intercession (1 Thessalonians 1:2; Philippians 1:3-6; Romans 1:9). When 

Augustine wrote of intercessory prayer he transcribed these words "to begrudge the 

overflowing of the gifts of God to others is unworthy of a Christian."17 Intercessory 

praying is persistent and spiritually generous. To become an intercessor of the caliber 

described by Paul and Augustine requires a transformation that is impossible without the 

intercession of Christ. He is the High Priest who was appointed as our mediator to God 

(Hebrews 3:1; 5:9-10). 

The persistent intercession for others will unite the intercessor with God's plan for 

humanity. From the union comes the healing power of Christ. These powers flow to the 

suffering and lost through the intercessor. As Max Thurian explained, "our role is to let 

Christ's prayer pass through us, the prayer, that he may save and deliver." An 

intercessor acts as both a conduit and a petitioner for others and IP becomes a faith 

builder. 

Karl Barth saw the intercessor's faith as evolving. He said, of "every expression 

of faith and obedience, it is prayer that brings us into relationship with God and allows us 

to be fellow-workers with God."19 There will be times when situations become confusing 

and faith weakens. The intercessor is lost and cannot verbalize the petition. What can 

they do? These are the times to increase the fellowship with God. Fellowship with God 

cuts through the confusion and allows Christ to speak for and to the intercessor. Christ 

becomes a partner with the intercessor. 

17 Thomas A. Hand, Augustine on Prayer (New York: Catholic Book, 1986), 68. 

Max Thurian, "Intercessory Prayer and Communion in God and Within the 
Church," The Ecumenical Review 30 (O): 347. 

19 Barth, Prayer and Preaching, 23. 
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What the intercessor should not forget is that "there is a promise made to human 

9f) 

prayer partners and that promise is 'it shall be done'." Eventually the intercessor will 

come to understand that the real struggle is within oneself. Faith is evolving, so the 

intercessor perseveres. As Georgia Harkness wrote: 
Prayer for others, usually termed intercession, is for many a knotty problem. 
Some regard it as baseless. We may not know how God uses such prayers, save as 
incentives to speak the needed word or do the helpful deed for those prayed for. 
This is reason to justify such prayer. But beyond it is the fact that we knit together 
in so great a fellowship with one another under God tha t . . . can use our prayers, 
like our overt services, in helpfulness to one another. Our fullest outreach to 
others requires it. Christ prayed for others and set for us this pattern to follow.21 

Intercession unites the human partner with Christ's suffering and blessings. Central to IP 

is relationship. Those that practice IP nurture and define community.22 The intercessor 

determines the needs of humanity and then presents them to Christ for resolution. 

When an intercessor is attempting to reach African Americans they must be 

attuned to the need for fellowship between Christ, the intercessor and the receiver. 

Studies have found that black Christians pray more often than white Christians. 

Therefore, intercessors must be sensitive to the frequency of prayer requests. African 

Americans have placed major emphasis on intercessory praying for the needs of the 

family, community and relationships.24 

Dan R. Crawford, The Prayer-Shaped Disciple: Learn How Prayer Can Enrich 
Your Spiritual Life (Peabody: Hendrickson Publishers, 1999), 18. 

21 Georgia Harkness, "The Theology of Prayer," Review and Expositor 71.03 (1974): 
309 

99 

Stanley J. Grenz, Theology for the Community of God (Nashville: Broadman & 
Holman, 1994), 649. 

23 Neal Krause, "Praying for Others, Financial Strain, and Physical Health Status in 
Late Life," Journal for the Scientific Study of Religion 42:3 (2003): 378. 

24 Ibid., 379-81. 
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Intercessory Prayer in the Lives of African Americans 

A significant part of the religious life of First Canaan and by extension African 

Americans is the use of IP as a coping mechanism. Research has shown that IP is an 

important part of their survival strategy.25 Prayers of others on their behalf have, as they 

reported, helped their mental well-being. Black women especially have used intercessory 

prayers to cope with difficult situations more often than men. They will turn to the 

support of friends and church members when dealing with health problems, death of 

loved ones or seeking mastery over personal problems. Sometimes individuals will ask 

entire congregations to pray for them. In some churches there are healing services where 

ministers, leaders and gifted individuals will pray for positive outcomes for people with 

health problems. Prayers for relief from the struggles and painful emotional situations are 

a part of every Christian's life. Unique to African Americans is the historical and 

practical uses they have made of IP in the search for social justice. 

Because religion has a very powerful influence on this country's political life, 

9R 

intercessory prayer has had civic and social consequences. There are ample examples of 

seeking societal transformation in the intercessory prayers of Dr. Martin Luther King, Jr. 

25 Larry Mamiya, "River of Struggle, River of Freedom: Trends Among Black 
Churches and Black Pastoral Leadership," Pulpit & Pew: Research on Pastoral 
Leadership, 2006, 25-26 [journal on-line] (Durham: Duke Divinity School); available 
from http://www.pulpitandpew.duke.edu/DUP&PBlackTrends\VEBfinal!.pdf: Internet; 
accessed 10 January 2007. 

26 Ibid. 26 

27 Ibid. 

28 James M. Woods, Jr. "Public Religion vis a vis the Prophetic Role of Religion," 
Journal of Church and State (1999): 53-58. 

http://www.pulpitandpew.duke.edu/DUP&PBlackTrends/VEBfinal!.pdf
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and his supporters. A review of Matthew T. T. Loveland and David Sikkink's research on 

prayers and civic involvement shows that a strong connection exists between public 

prayers and community participation. The study finds that IP is used as "a cultural tool 

for social change." As Loveland and Sikkink established, intercessory prayers have a 

pivotal role in the political and cultural lives of African Americans. 

During slavery Black people used intercessory prayer for many reasons, including 

seeking freedom, reuniting of families and requesting God's vengeances. After 

emancipation they would pray for the neighbor's son who was to be lynched. They would 

join together to pray for churches and homes that were bombed or burned. Intercessory 

prayers were also a fountain of courage and inspiration during the Civil Rights 

Movement. Sometimes African Americans were joined by people of other races and 

nationalities as they prayed for the safety of the freedom riders and the victories of the 

nonviolent protest marches. Today African Americans continue to pray for each other 

because so many homes are torn asunder by the stresses of economics, drug proliferation 

and violence. Their prayers take many forms and styles. These styles are as different as 

the individuals who are praying them. Some of the language and imagery are rooted in 

earlier times, but the words have found significance with today's worshippers. 

These insights into intercessory prayers suggest that as a part of the African 

American church these prayers are not a new phenomenon. Anecdotal information 

suggests that from the time of slavery to the present era, IP has occupied a place of honor 

29 Matthew T. T. Loveland, David Sikkink, Daniel J. Myers and Benjamin Radcliff, 
"Private Prayer and Civic Involvement," Journal for the Scientific Study of Religion 44:1 
(2005): 1-3. 



24 

in the African American Church. The prayers united communities, supported 

relationships and helped black people to survive the adversities of slavery. 

Through such prayers, individuals actively cultivate intrapersonal 
orientations of caring and compassion for one another. Importantly, prayers of 
intercession that are shared in public settings with others (e.g., benediction and 
prayers said in parting for safe travel) also promote communities of concern and 
care that extend beyond the individual to others 

... hi addition, people use prayers, particularly intercessory prayers, as a 
means of creating-and including others in-a web of social, emotional, and spiritual 
support. The participants highlight the point that the relationship between God 
and believers mirrors, in important ways, the loving and nurturing relationships 
exist between humans.30 

As Robert Taylor stated above, intercessory prayers connect us as human beings. 

Intercessory prayers promote community building. Through intercessory praying people 

create webs of social and spiritual support. 

As a rule, slaves were forbidden to gather and worship. Yet, they risked beatings 

and death for the chance to talk with God. Late at night they would gather in the woods, 

or an abandoned cabin or holes in the ground. Usually, one would pray as an intercessor 

while the others stood guard. So strong was their desire to pray for each other and for 

relief of their harsh circumstances. As an ex-slave described the conditions, praying was 

dangerous business, 

Sometimes us slip off an' have a little prayer meetin' by usse'ves in a ole house 
wid a dirt flo. Dey'd git happy an shout an' couldn't nobody hyar 'em, 'caze dey 
didn't make nofuss on de dirt flo', an one stan' in de do' an watch. Some floks 
put de head in de wash pot to pray easy, an' somebody be watchin' for de 
overseer. Us git whupped for ev'ything iffen hit was public knowed.31 

Robert J. Taylor, Linda M. Chatters and Jeff Levin. Religion in the Lives of African 
Americans: Social, Psychological, and Health Perspectives (Thousand Oaks: Sage, 
2004), 76-79. 

31 Harold A. Carter, The Prayer Tradition of Black People (Baltimore: Gateway 
Press, 1984), 27. 
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Langston Hughes recorded a prayer in 1928 that highlights this web of social and 

spiritual support. The prayer is of the type the researcher classifies as an intercessory-

inclusion prayer. In an intercessory-inclusion prayer the person praying interjects 

personal requests along with petitions for the larger community. The prayer Hughes 

documented speaks of shared concerns and community spiritual needs. 

Almighty! And all wise God our heavenly Father! 'tis once more and again that a 
few of your beloved children are gathered together to call upon your holy name. 
We bow at your foot-stool, Master, to thank you for our spared lives. We thank 
you that we were able to get up this morning clothed in our right mind. For 
Master, since we met here, many have been snatched out of the land of living and 
hurled into eternity. But through your goodness and mercy we have been spared 
to assemble ourselves here once more to call upon a Captain who has never lost a 
battle. Oh, throw round us your strong arms of protection. Bind us together in 
love and union. Build us up where we are torn down and strengthen us where we 
are weak. 

Such prayers are submitted as shields and intercession for individuals, whether present or 

absent. These were the type of prayers that built relationships and community. As the 

speaker in Hughes' prayer implied it, "Bind us together in love and union." 

Professor Harold Carter (one of Dr. King's lieutenants) believed that when IP is 

led by the pastor/elder it reaches beyond the American shores all the way back to the 

African interior. There the people sought the elder's power. They believed that the elder 

understood their struggles and could bring higher powers to their aid.34 In the African 

American church the responsibilities of the elder has passed to the pastor. They are called 

upon to be healer, comforter, political leader, and psychological counselor. The African 

Langston Hughes and Arna Bontemps, ed., The Book of Negro Folklore (New 
York: Dodd, Mead, 1965), 256. 

Carter, Prayer Traditions, 46-47. 
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American pastor is expected to preach to the people and to be the one who stands in the 

"gap." 

There is an intense relationship between the pastor and the congregation. Some 

congregations have gone as far as forming a group whose duty it is to pray for the pastor. 

In some churches the group became a prayer ministry in order to share some of the 

pastor's burden of praying for the congregation. Customarily in African American 

churches the people would voice prayers for the pastor. The group is charged with asking 

God "to strengthen the pastor where they are weak and build them up where they are torn 

down."35 They also pray for the pastor's ethics, values, beliefs, expectations, aspirations 

and behavior. 

At First Canaan the pastor's intercessory ministry gives support in several ways. 

They travel with the pastor to visit the sick, and give counseling as directed. They solicit 

others to pray for the concerns that he has voiced. And they bring to the pastor the 

concerns of the congregation. Input from the network of intercessors helps to keep the 

pastor's prayers authentic. 

The congregation wants to feel the ethos of the pastor's prayers. They believe that 

the one praying is an advocate for their needs. If there is a personal connection to the 

hearer the prayer will cross many emotional barriers. Typically these prayers are similar 

to a pastor's prayer found in the Schomburg report. 

. . . And then, dear Lord, keep watch with those 
Who work, watch, or weep this night. 
And give your angels charge over those who sleep 
Arid tend the sick, Lord Christ. 
Give rest to the weary. Bless the dying. Soothe the suffering. 
Pity the afflicted. Shield the joyous. 

o r 

Hughes and Bontemps, Negro Folklore, 256. 



And do it all, God, because you love us. 
And we will be careful to give you all the praise and the 
Glory because we know that your will will be done. 

Amen.36 

Harold Carter offered another illustration of IP from a church leader in his book 

The Prayer Tradition of Black People. He wrote of an eighty-six year old deacon in 

Baltimore, Maryland who used IP to call on God to help his church members by saying, 

"Oh, Lord, our heavenly Master, will you please have mercy: please remember the sick 

and the afflicted, the poor and those in hospitals, bodies racked in pain, scorched with 

parching fever; have mercy on them if 'tis Thy glorious will, I pray Thee."37 When these 

colorful expressions are used in intercessory prayers they have significance for almost 

any generation as long as the person praying connects with the needs, emotions and 

wants of the hearer. 

A foundational and sustaining force of intercessory prayers is the belief that Jesus 

hears and answers prayers. Jesus is called upon to intercede in issues stemming from life, 

health, finances and romantic relationships. On certain occasions IP may begin by 

addressing God then switch to calling upon Jesus or the Holy Spirit. Since God rules and 

controls all and Christ is the answer to all concerns, Blacks made little doctrinal 

difference between praying to God or Jesus Christ. The important point is that the 

intercessor has a relationship with Jesus. Carter wrote that the prayers to Jesus are 

prayed with the confidence that they will be answered because "Christ is the answer. He 

36 Schomburg Center for Research in Black Culture, (New York Public Library,) 
Standing in the Need of Prayer: A Celebration of Black Prayer (New York: 2003), 203. 

Carter, Prayer Tradition, 37. 

38 Ibid., 47. 
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( i s ) . . . the answer to all of life's needs, frustrations and problems."40 Unlike some other 

activities IP will not draw off the energies of the congregation, leaving them empty and 

ill equipped to receive the miracles that God will direct their way. 

There are occasions when a congregation comes together for IP and the results 

could be considered a miracle. On one such occasion at First Canaan a matriarch 

developed pains and had to be hospitalized. The doctors recommended an operation that 

could leave her in a wheelchair. The pastor called on the congregation to join him at the 

altar to pray for her recovery. As he was petitioning God, someone in the choir began 

softly singing one of the matriarch's favorite hymns. "Somebody prayed for me, had me 

on their mind—took the time to pray for me." The power of the prayer and song brought 

a spiritual oneness to the congregation. Later it was reported that she was better and 

would not require an operation as many had feared. The effects of that Sunday were 

noticeable in the congregation's spirit of worship for many Sundays. 

At the heart of congregational IP is an encounter with God that strengthens the 

group's faith. For the individual there is awareness that IP can produce change in others. 

But, unlike the individual prayers, congregational prayers take on more of a social issue 

tone. There are studies that demonstrate that a consequence of a congregation that 

consistently prays for others is greater civic involvement.41 

Taylor, Religion in the Lives of African Americans, 79. 

Carter, Prayer Tradition, 47-48. 

Loveland and Sikkink, Private Prayer, 1-14. 
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The Civil Rights Movement and Intercessory Prayer 

Martin Luther King, Jr. was a man of prayer who did not underestimate the power 

of intercessory prayer as a tool of social change and individual faith growth. Some of the 

books on King's life depict him as a man who had developed the fundamental view that 

he needed the fervent prayers of others. Intercessory prayer became a cohesive force 

throughout the Civil Rights Movement. When violence and terror denied liberty to 

anyone that stood up for their rights, IP became an instrument for justice. King and those 

that followed him readily put the power of IP to work. They organized mass prayer rallies 

to communicate their causes and solicit cohorts. At these rallies King would pray with 

confidence that God was a presence in the struggle of African Americans. 

At various times King and company would use the ardor of intercessory prayer to 

encourage maids, janitors, garbage men and sharecroppers to face the batons, dogs and 

death. Before confronting the turbulences of a march, he would face the group, pray for 

their safety and victory. Not only was IP a contributor to courage building but their 

prayers were also a part of the religious function that helped to building the individual's 

faith. In the most problematic days of the Civil Rights marches EP was used "extensively 

for emotional support and as a means of learning from and making sense out of 

problems."43 In the Albany Movement, intercessory prayer and freedom songs became 

42 Noel L. Erskine, King Among the Theologians (Cleveland: Pilgrim Press, 1994), 2-
6. 

43 Newman, Jon S., and Kenneth I. Pargament, "The Role of Religion in the Problem-
Solving Process," Review of Religious Research, Vol. 31, No.4 (June, 1990): 399. 
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the pillars of support during the most trying hours of that campaign. Freedom songs and 

intercessory prayers gave the marchers "new courage and radiant hope in the future." 

King's personal well-being was also sustained by intercessory prayers. In Stride 

Toward Freedom he wrote about a time in the Movement when things seemed bleak and 

he sought the prayers of others. 

I had invited the audience to join me in prayer, and had begun by asking 
God's guidance and direction in all our activities. Then, in the grip of an emotion 
I could not control, I said, Lord, I hope no one will have to die as a result of our 
struggle for freedom in Montgomery. Certainly I don't want to die. But if anyone 
has to die, let it be me. The audience was in an uproar. Shouts and cries of no, no 
came from all sides. So intense was the reaction that I could not go on with my 

45 

prayer.... 

Time and time again when the pressures of leadership would overwhelm him, Dr. King 

would ask for the prayers of others. So strongly did he identify with the plight of the 

Movement's participants that sometimes when he was praying for their well-being tears 

would flow from his eyes.46 

Often the call went out to African American churches to hold prayer rallies for the 

freedom struggles in such violent flash points as Birmingham, Albany, Chicago and St 

Augustine. These prayer rallies would foster cohesiveness and became meaningful ways 

to build courage. During the Montgomery Boycott, King spoke a prayer that was typical 

of his use of IP to build cohesiveness, courage and a desire to take collective action. 

44 Mahalia Jackson, "Singing of Good Tiding and Freedom," in African American 
Religious History: A Documentary Witness, ed., Milton C. Sernett, (Durham: Duke 
University Press, 1999), 544. 

45 Martin Luther King, Jr., Stride Toward Freedom: The Montgomery Story (New 
York: 1958), 178. 

Carter, Prayer Tradition, 109. 
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. . . thou hast kept us through the long night of the past and ushered us into the 
challenge of the present and the bright hope of the future. We are mindful, O God, 
that man cannot save himself, for man is not the measure of things and humanity 
is not God. Bound by our chains of sin and finiteness, we know we need a savior. 
We thank thee, O God, for the spiritual nature of man. We are in nature but we 
live above nature. Help us never to let anyone or any condition pull us so low as 
to cause us to hate. Give us the strength to love our enemies and to do good to 
those who despitefully use us and persecute us. We thank thee for thy Church, 
founded upon thy Word, that challenges us to do more than sing and pray, but go 
out and work as though the very answer to our prayers depended on us and not 
upon thee . . . . help us to walk together, pray together, sing together and live 
together until that day when all of God's children, Black, White, Red and Yellow 
will rejoice in one common bond of humanity in the Kingdom of our Lord and 
our God, we pray. Amen.47 

The transformation of a segregated society needs the faith and power implied in prayers 

of intercession. Dr. King acknowledged the influence of such power when he said 

"desegregation will break down the legal barriers and bring men together physically, but 

something must touch the hearts and souls of men so that they will come together 

spiritually because it is natural and right." Prayers were the "something" he employed 

to reach people's "hearts and souls." 

These petitions became cries for God and humanity to come to the aid of their 

dismal situation. If white people would not hear their cries, then they were sure God 

would hear them. The act of petitioning God to control the enemies of desegregation, 

King believed, would release God's power to "integrate people with God . . . (and to) 

integrate people to people and each person to themselves."49 Several years later studies 

supported the civil rights leader's reliance on intercessory prayers. 

Schomburg Center, Standing in the Need of Prayer, 199. 

C. S. King, The Martin Luther King, Jr., Companion, 55. 

Ibid., 53. 



Through such prayers, individuals actively cultivate intrapersonal orientations of 
caring and compassion for one another. Importantly, prayers of intercession that 
are shared in public settings with others (e.g., benediction and prayers said in 
parting for safe travel) also promote communities of concern and care that extend 
beyond the individual to others.. . . (They shared)... their emotions, their needs 
and wants. They asked questions and seek advice, guidance, protection, support, 
and solace... . prayer is important in that it demonstrates the power of prayer as 
both a catalyst for change and evidence of a divine purpose and destiny. 

King continually asked for prayers for direction, support, funds and political victories. 

Other civil rights leaders and followers of Dr. King also used the powerful force of 

intercessory prayer to sustain the momentum for freedom. 

Andrew Young, a prominent civil rights leader, was often recorded praying for 

the safety and success of the marchers in the Birmingham Movement. In 1960, eighteen 

students of Southern University were jailed for attempting to integrate a downtown lunch 

counter. Mack King Carter was inspired by this struggle and offered this prayer of 

intercession. 

Great God of justice, grant that the dark night of injustice will give way to the 
dawning of a brighter day. Give thy people respite from the heat of constant 
battle. But never let us give up until the victory is won. Forgive us our 
complacency, for we will do better, or we will die. Help us to always protest 
against evil. But also give us the strength to produce the good. In the name of the 
name about every name. Amen51 

In support of the students there was mass withdrawal from the local schools. Hundreds 

attended the mass prayer meetings. All over America churches were asked to pray for the 

students' safety. 

Where African Americans have struggled for their freedom, intercessory prayer 

has been a vital part of their spiritual force. These prayers would pronounce the needs of 

Taylor, Religion in the Lives of African Americans, 76, 79, 78. 

Ibid., 162. 
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the agonizing disenfranchised. From those petitions were derived the actions to meet the 

needs of the people. In today's fast-paced living, intercessory prayers are still informing 

caring Christians about the dehumanizing conditions that still exist in a far away village 

or next door. In fact when the African American community is burdened with 

hopelessness and spiritual despair, prayer meetings have been a way to identify the needs 

as well as finding leaders for change. 

The Practical Aspects of Intercessory Prayer 

Praying for others is an integral part of a personal faith development. Intercessory 

prayer is a form of spiritual encouragement and a tool to build social awareness. When 

people intercede or agonize with others, there is a marked influence in their civic 

participation. Facts obtained from studies of prayer and civic involvement indicates that 

there is an 18% greater chance that an intercessor will belong to a civic organization that 

supports their social concerns. The probability of civil involvement increases to 25% as 

the frequency of intercessory prayer increases.54 Loveland wrote that "the evidence 

supports . . . {that the) frequency of prayer significantly increases the likelihood of being 

a member in the following types of associations: those concerned with providing social 

service to the elderly, poor or disabled; associations focused on youth work; community-

based associations; and support groups."55 

Carlyle Stewart also found that spirituality and faith praxis "promote a kinship or 

bond between black folk in America, where their humanity connects soul to soul . . . and 

52 Loveland and Sikkink, "Private Prayer," 3. 

53 Ibid., 8. 

54 Ibid., 10. 



34 

underscores the importance of sharing and caring and relating to the other."56 Through 

the power of intercessory prayer the community is roused and the belief in the supremacy 

and power of God in the affairs of the community is enhanced. People can be taught to 

pray for parity in educational opportunities and for disadvantaged people. Prayers can be 

made to God for political leaders to pursue peace rather than military needs. A praying 

people can also raise concerns about the balkanization of schools and communities. 

Prayers can be the instrument of change. 

The process of praying for others is a more appealing way to evangelize and 

witness. Many Christians are reluctant to take those steps that will lead a person to Christ. 

They fear rejection. They feel they lack the know-how or think it is too confrontational. 

As James Fowler suggested, building "faith . . . is a dynamic process arising out of our 

experiences of interaction with the diverse persons, institutions, events and relationships 

that make up . . . our lives."57 The researcher believes the faith that Fowler speaks of can 

be developed through intercessory prayer. 

Carlye F. Stewart, Black Spirituality and Black Consciousness: Soul Force, Culture 
and Freedom in the African-American Experience (Trenton: Africa World Press, 1999), 
73. 

James W. Fowler, Stages of Faith: the Psychology of Human Development and the 
Quest for Meaning (San Francisco: Harper & Row, 1981), 25. 



CHAPTER 3 

PROJECT METHODOLOGY 

The Evaluation of the Survey Process 

To prove or disprove the researcher's hypothesis that intercessory prayer can 

increase faith, steps were taken to survey and teach the congregation about IP. An 

appropriate question to answer at this point is why study the interaction of intercessory 

praying and faith? The answer is because faith is the channel for a relationship with God 

and it "determines the priorities of one's life."1 Intercessory prayer, the researcher 

believes, is a tool the local minister can use to increase confidence and trust an individual 

has in God. 

The working definition of faith for this project was presented earlier in this paper. 

Faith as stated before is the felt condition constructed out of the trust, values, and 

fidelities of a relationship with a transcendental power or reciprocating other.2 At First 

Canaan the researcher believes such a reciprocating relationship exists and can be 

improved upon by teaching the members to pray for others. 

From the beginning the researcher sought the help, understanding and 

professional assistance of the faculty and staff of Mercer University and Georgia State 

University. The structure and design of the survey was guided by the information 

1 William L. Self, "Faith," in Holman Bible Dictionary, ed. Trent C. Butler 
(Nashville: Holman Bible Publishers, 1991), 470. 

This definition is the researcher's comprehension of the works of Fowler and 
Dykstra, see footnotes 5 and 6. 

35 



gleaned from the experiences of Mercer's instructors and the writing of Delbert Miller. 

The style of the questions and confidence of the researcher that faith was measurable was 

drawn from the work of Hill and Hood.2 

After many rewrites a set of questions was developed to assess the strength of 

faith among the First Canaan congregation. The questionnaire contained a total of 

twenty-one questions pertaining to faith, belief and four questions on the demographics 

of the participant. None of the questions required a narrative comment. 

The first set of questions asked information about their membership status. Are 

they members or visitors? If not either, then are they a regular attendee? Regular 

attendees are individuals with a church membership somewhere other than First Canaan. 

On certain Sundays these attendees could constitute over half the people in the 

congregation. They often come on the Sundays the youth choir sings or for special 

programs. Most of the regular attendee visits are frequent enough to make it possible that 

they will receive enough sermons or training to effect the measurement of their faith. 

The first survey was dominated by members, not attendees. Of those completing 

the questionnaire, twenty-two were members. Therefore 92 % of the participants were 

member at First Canaan. 

Another set of information the first survey extracted was on age and gender. As 

stated before First Canaan congregation is usually made up of grandparents and 

grandchildren. If the group is skewed heavily in a particular direction the teaching and 

Delbert C. Miller, Handbook of Research Design and Social Measurement, 4th ed. 
(New York: Longman, 1983). 

2 Peter C. Hill and Ralph W. Hood Jr., eds., Measures Of Religiosity, (Birmingham: 
Religious Education Press, 1999). 
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the sermons will need to be adjusted. According to the graph for age deviation there was 

not a large variance of the young and old. The breakdown for age range on the first 

survey revealed that the 12-17 age groups and the 50-72 group equal in total number and 

percentage. 

Graph 1. Age Range of Respondents 
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Each group had seven participants and they each comprised 29.2 % of the total. The 

surprise came from the 31-49 age group; they made up 25 % of the participants. They are 

the most sought after group. Overall there was good participation by the principal age 

groups of First Canaan. See appendix two for the graphical presentation of these 

numbers. 

When the gender data was examined there was a normal distribution for First 

Canaan of male and female attendees. For the First Canaan family, attendance of females 

out-numbers the males. The number of total participants was twenty-five. Females 
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comprised 64% or sixteen individuals and males equaled nine or 36% of the group. The 

graph in appendix four illustrates the distribution in gender. 

In the measurement of years of membership the data pointed to an interesting 

occurrence. The data revealed that the highest percentage of the survey takers had been 

members for six or more years. Twenty-eight people returned the survey but two declined 

to give membership information and three were unusable. When those two were factored 

out, the percentage of people with over six years involvement at First Canaan was 64%. 

These numbers do not reflect the normal level of members in attendance. People under 

twelve years of age were not allowed to participate in the survey. They are, on some 

Sundays over half of the people in attendance. See appendix four for more detail. 

To carry out this project it was also necessary to prepare the congregation for its 

implementation. In January of 2008 the congregation was informed about the research 

project and the possibility of their participation. Again in May the researcher explained 

how he would need their help. A new problem was created when a needs survey was 

given to the congregation. Some people thought that the needs survey was part of this 

project. To correct this misconception it was necessary to explain that the first project 

survey would take place on July the 8th. At that time they were also informed about the 

two workshops on intercessory prayer that would be held in July. 

More details about the survey had to be given to quell some fears people had 

about the project. Some of their fears were overcome by letting them know the survey 

participants did not need to give their name or identify themselves. They were also told 

that there would not be a test given in the workshops; neither would they be graded on 
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the survey answers. Two more announcements were made in June regarding the 

upcoming project. 

On July 8, 2008, the first survey was administered. The questionnaire contained 

the twenty-one questions about faith and beliefs. Contained in appendix five is an 

example of the complete survey. Again participants were reminded that there are no right 

answers to the questions. The form was just an instrument to measure their level of faith 

and belief. Fifty-six people were present and, of that number, fourteen were children 

under twelve. Forty-two people were given surveys to complete. There was no time limit 

set for completion. The number of people returning the form was twenty-eight. That was 

66.6% participation. After everyone had left, six incomplete surveys were found on the 

pews. These were not used. A total of all the discarded survey forms equaled eleven. 

The Evaluation of the Workshops Process 

Announcements were made during the months of May and June about the 

workshops. The dates were set for July 9th and 16th. On July the 9th the Senior Pastor was 

speaking at another church and requested that the choir and church accompany him. The 

workshop was rescheduled for August 8 . Later it was learned that the commitment to 

the other church was made in 2007 and it was not listed on the church calendar. The 

second attempt to conduct a workshop was on July the 16th. Four people were in 

attendance: the pastor, two adults, and a child. 

Although the numbers were small the workshop was conducted as outlined in 

appendix six. After the opening prayer a lively discussion on who should be on their 

prayer list started the workshop. Albeit, this item was third on the outline, an adjustment 

was made. Who and why people are on an intercessor's prayer list led to scripture 
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discussion. Intercessory prayer, it's been said is for everyone; "even the most righteous 

people need an intercessor with God."3 Moses' prayers at Mt. Sinai were used as an 

example of compassionate praying for people who had left the protection of God (Exodus 

32:11-14). Intercession in the New Testament focused on Jesus' prayer for his disciples 

in John 17. These passages highlighted the need to pray for ministers and workers of 

God. Paul's intercession in Ephesians 3, speaks of praying with compassion for others 

until you are filled with the fullness of Jesus Christ. 

Originally it was the researcher's intent to give a journal to the participants so 

they could track how they prayed between the workshops. Because of the small turnout 

the journals were not used. After discussing with Pastor Woods and Dr. M. Chambers, 

about the lack of workshop attendance and the conflicting events on the church's 

calendar, we decided it was best to cancel the August workshop. Another sermon was 

added in an effort to reach more people. The workshop closed with a vigorous discussion 

of the reading list. Much of the discussion centered on Rick Warren's book, The Purpose 

Driven Life!1, Warren's book was not on the original list but was added to the subsequent 

list. The recommended book list is a part of appendix six. 

At the close of the workshop session the group was encouraged to visit and pray 

for the people on the church's current list of sick & shut-in. They were given seven days 

to complete the assignment and report back to the instructor. All four people in the 

workshop prayed with someone on the list by the seven-day deadline. The workshop 

3 J. William Thompson, Trent C. Butler, "Intercession," in Holman Bible Dictionary, 
ed. Trent Butler (Nashville: Holman Bible Publisher, 1991), 706. 

4 Rick Warren, The Purpose Driven Life: What on Earth Am I Here For?{ Grand 
Rapids: Zondervan, 2002). 
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participants made up the core of a group the researcher used to gain feedback on the 

strengths and weaknesses of the project. Two more individuals were added, bringing the 

group to five. 

Feedback Group Analyses of Surveys and Workshop 

Upon completion of the workshop and a second survey the researcher reconvened 

the feedback group to get responses. The group offered numerous suggestions. Seven 

were directly related to the project: 

consider the audience when formulating the question 

use more yes and no questions 
hard to understand how to answer the Belief section 
pick another night for workshops; Wednesday nights not good 
put announcement in bulletin 
do more sermons and less workshops 
give sermons on consecutive Sundays 

The first suggestion spoke to the fact that the audience at First Canaan is made up of as 

many people under fifteen as there are people over fifteen. The survey wording needs to 

be at a level that is understandable by a younger audience. The suggestion to use more 

yes and no answers stems from the way some of the questions were written. Some of the 

survey participants thought there was a right or wrong answer. In the Belief area of the 

survey there was a great deal of confusion. A review of the survey forms revealed that 

some questions had no answers or two answers were checked. Another point made by the 

group was to try another night rather than Wednesday. The best night for a good 

attendance, they suggested would be Friday. 

Description of Sermons 

Three sermons were preached to motivate members of the congregation to 

become intercessors. Another goal was to help the congregation understand why there is 



a need for intercessory prayers. Thirdly, they were given instructions on how and why to 

pray for the First Canaan family. Finally, a sermon was preached on how to make First 

Canaan a house of prayer. In these sermons they were challenged to reach beyond the 

church walls and to interact with the community. The sermons were preached in July, 

August, and September of 2008. The first sermon was entitled "But I Prayed for You". 

Delivery of the message was on July 6th. The scripture for the message was Luke 22: 31-

32. These passages served as the background to teach that there will come a time when 

everyone will need somebody to pray for them. This is especially true for people that 

have strong needs to be in control of their surroundings. The preacher made sure that the 

congregation understood that when trouble comes they too will need an intercessor, and 

that Jesus is the High Priest and greatest intercessor of all. 

The message asked the question of why troubles come to people. Are they 

brought on by spiritual powers, arrogance, or purely accidental? The speaker goes on to 

explain what can be done in times of trouble. At this point in the sermon the need for an 

intercessor is again pointed out. An intercessor can shed new light on the troubles 

surrounding the individual. They can help people to understand they are not alone, nor 

have they run out of options. God is watching over them. Rick Warren writes, 

"Everything that happens to a child of God is Father-filtered... Because God is 

sovereignly in control.. ."5 The first sermon closed with reminding the intercessor and 

the sufferer that when their troubles are over they should pray for others. Jesus assured 

Peter that he would overcome his troubles (Luke 22:32). And the assurance is there for 

them too. An outline of the first sermon is in appendix seven. 

5 Ibid. 194-95. 



The objective of the second sermon was to teach the congregation how and why 

they should be intercessors and why they should pray for the First Canaan family. The 

sermon was titled "Let's Pray for First Canaan". Appendix eight contains the sermon 

outline. The message text was Daniel 9:17-19. In preaching this sermon the preacher 

taught a way in which an intercessor could ask for God's help. Scriptures support the 

belief that God will help. Scriptures like Psalm 34:17-18, and Jeremiah 29:13-14 

demonstrate God's compassion for broken people. The congregation is taught why the 

intercessor is called to pray. They pray that God shows compassion for First Canaan and 

not forget His promise to their church. 

In the third sermon emphasis was placed on making First Canaan a house of 

prayer. Isaiah 56:7 and 2 Chronicles 6:17-20 was the text of the message of this sermon. 

The third sermon is in Appendix 9. The title is "Making First Canaan a House of Prayer." 

Three points were accentuated: what is a house of prayer, why God wants a house of 

prayer, and how to maintain a house of prayer. To define a house of prayer, the preacher 

turned to the New Testament focusing on Paul's shared words about unity in Ephesians 

and about cooperation and suffering in Corinthians. He explained some characteristics of 

a spiritual house of prayer. 

What followed next was a discussion of God's she-ki-nah glory. The purpose was 

to teach them why God wants a house of prayer. The preacher gave emphasis to 

scriptures that reveals the benefits of God's presence in the worship center. When God is 

in the house there is justice, forgiveness, protection, and celebration. When a 

congregation shows humility and honors God they are well on the way to building and 

maintaining a house of prayer. 
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These sermons were preached to motivate members of the congregation to 

become intercessors. The workshops were conducted for the same purpose. When the 

survey was analyzed at the project completion there was an improvement in the trend 

toward intercession. Other undocumented signs of intercessional involvement were 

perceptible. 

There was a noticeable increase in donations to the church's assistance fund. 

Members also were requesting more prayers for healing and comfort. They expanded the 

number of projects that helped people in need. Case in point, the church's back to school 

rally which normally is an in-house project, took in students from the community. All the 

students, from the community and church were given school supplies. Since few 

participated in the workshops, the researcher believed that the sermon played the largest 

role in motivating the members to be intercessors. 



CHAPTER 4 

FACTOR ANALYSIS OF FIRST CANAAN SURVEY DATA 

Build a Team-Sort The Data 

To conduct a proper evaluation of the survey data the researcher sought help to 

analyze the information. The Department of Mathematics and Statistics at Georgia State 

University was contacted and Dr. Yu-Sheng Hsu, Graduate Director of Statistics agreed 

to assist in analyzing the data. He assigned graduate student Yue-heng An as the main 

statistician to assist the researcher with interpreting the surveys. She is a graduate student 

in statistics and tutors other students in statistics. Her undergraduate degree is in statistics 

from Nankai University, China. She helped organize the data, and experimented with 

different analytical tools in order to improve the reliability of the results. She spent many 

hours with the researcher sorting, measuring, analyzing, and refining the output from the 

questionnaire. 

The first task undertaken by the statistician, Dr. Hsu, and the researcher was to 

sort the data. After reviewing the context of the survey questions three factors were 

determined to have the most influence on the character of the questions. Grouping the 

questions according to how it spoke to the application of faith was the first factor. 

Questions in this group informed the researcher of whether or not the participants put 

their faith to work. The second factor had to do with the influence of God's teachings on 

their understanding of intercession. Here the researcher was attempting to gain insight on 

how much the scriptures and religious training shaped their actions when helping others. 
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A third factor that had some bearing on the intercessor was the individual's belief in God. 

The third factor was what effect does intercessory prayer have on their belief? 

To begin with a statistical analysis was conducted to determine if there was a 

significant relationship between these factors and the questions. Analytical techniques 

were applied to see if other factors existed. The results of the evaluation found that 

numerous factors were at work in the data but the three factors listed above were the most 

significant. Table 1 reveals the final sorting of the questions. The highlighted areas were 

questions where a consensus was made on which category to place the question. After 

each question was reviewed a decision was made as to which of the factors had the most 

influence. Then they were placed in a group. 

Table 1. Sorting by Three Factors 

Questions 

1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 

Researcher 

1 
3 
1 
1 
3 
1 
1 
3 
1 
1 
2 
2 
1 
3 
2 
1 
3 
2 
3 
3 
3 

Dr. Hsu 

1 
2 
1 
1 
1 
1 
1 
3 
1 
1 
2 
2 
2 
3 
2 
2 
3 
2 
3 
1 
3 

An 

2 
2 
2 
3 
2 
2 
2 
2 
3 
1 
3 
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A total of twenty-one questions were used in this survey. Questions 1-11 

pertained to Faith and 10-21 to Belief. Each reviewer classified the questions using the 

following designations. The number "one" referred to application of faith. The number 

"two" referred to the influence of religious teaching on helping others. The number 

"three" referred to having a strong belief in God. 

A discussion followed for a few days about in which category the ambiguous 

questions should appear. A consensus was reached on all but two of the questions. The 

Statistician then computed the data. She used a factor analysis to determine if there was a 

relationship between the questions. The results indicated that the relationship was 

significant. Ms. An explained the procedures she took to encode and analyze the data: 

"Based on these results, I used factor analysis to let the data speak for themselves. The 

faith questions were indexed from 1-11 and belief questions from 12-21. Then I created a 

matrix 21x 4. The result was that each question yielded a different coefficient for each 

factor. Rotation method- Varimax factor analysis was used."1 Based upon these results 

shown in table two and the researcher's experience with this congregation, some 

adjustments were made to the sort. 

Table 2. Results of Variance 

Survey Factor 1 Factor 2 Factor 3 
1 9.9768334 6.2494998 4.7736668 
2 11.168985 6.444596 3.386418 

1 Yueheng An, Student, Statistics Department, Georgia State University, interview by 
W. Curtis Richardson, 17 November 2008, notes, McAfee School of Theology, Atlanta. 
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Evaluation of Methods Employed to Analyze Data 

A total of forty-seven surveys were submitted, twenty-three for survey one and 

twenty-four for survey two. The change in the participant's faith and belief from survey 

one to survey two was measured by various tools of statistical analysis. Each enabled the 

evaluation team to get a general idea of the relationship of embedded information in these 

surveys. There were drawbacks to each method, some more than others. Excel was the 

method applied to data. The graphs it produced reflected change between the two surveys 

but left the researcher with insufficient information to determine the significance of the 

changes. Two other problems hampering the Excel results were the small number of 

surveys returned and numerous questions the participants failed to complete. The Excel 

graphs are located in the appendices. 

Next, the statistician attempted to apply Principal Components Analysis as an 

evaluation tool. What is Principal Components (PCA)? Jonathon Shlens of Salks Institute 

provided the following definition for PCA. 

Principal component analysis (PCA) has been called one of the most valuable 
results from applied linear algebra. PCA is used abundantly in all forms of 
analysis -from neuroscience to computer graphics - because it is a simple, non-
parametric method of extracting relevant information from confusing data sets. 
With minimal additional effort PCA provides a roadmap for how to reduce 
complex data set to a lower dimension to reveal the sometimes hidden, simplified 
structure that often underlies it." 2 

When analyzing the surveys data with PCA the team encountered some of the similar 

roadblocks as Excel. There was an insufficient amount of data to make inferences about 

the means. To test the hypothesis using PCA, first we set the twenty-one questions as 

Jonathon Shlens, "A Tutorial on Principal Component Analysis," Salk Institute, 
online: http://www.snl.salk.edu/~shlens/pub/notes/pca.pdf. (accessed 10 Sept 2008). 

http://www.snl.salk.edu/~shlens/pub/notes/pca.pdf


variables and the four answers as observations. Because the number of observations was 

smaller than the variables, the results yielded invalid conclusions. Next we used the 

combined number of people (forty-seven) that took the survey as observations. In this 

case the number of observations was larger than the number of variables. For the people 

as observations scenarios PCA produced valid results in 85.7% of the observations. From 

this method of factor analysis the team obtained a good sort and the coefficients for 

weighting the scores for each question. 

For the same reasons as mentioned above, the method that was used in Table 3, 

the Rotation method: Varimax, was discarded. These calculations produced invalid 

results. What is Varimax "Varimax is a method of PCA that measure of how well the 

selected factors (principal components) explain the variance?" This measure would have 

made sorting easier, but the number of observations was too small. Varimax rendered 

invalid results. 

Finally, to perform the analysis of the data the ANOVA technique was employed. 

ANOVA was used to compare the difference from one survey to the next for the discrete 

people groups. Is there a significant difference for males, female, members, teenagers or 

people in 50 + category from the first survey to the second survey? The method referred 

to as "ANOVA is a statistical technique designed to test whether the means of two or 

more quantitative populations are equal."4 Preliminary research indicated that the 

ANOVA method would be the appropriate tool for testing the hypothesis. Still some 

3 Engineering Statistics Handbook, "6.5.5.1 Properties of Principal Components," 
online: http://www.itl.nist.gOv/div898/handbook/pmc/section5/pmc551.htm#measure. 
(accessed 16 Sept 2008). 

Heinz Kohler, Essential of Statistics (Glenview: Scott, Foresman, 1988), 343. 

http://www.itl.nist.gOv/div898/handbook/pmc/section5/pmc551.htm%23measure
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adjustments would be necessary because of the size of the data array. Ms An explains the 

adjustments made in order to interpret this data. 

To make comparisons between the different groups in the two surveys I 
used one-way ANOVA (Analysis of variance) to do a test of the equality of 
means. Equality of means tests was performed for membership, age, and gender 
groups in both surveys. Because of the small sample size the first results were not 
very reliable. The data was recomputed using non-parametic ANOVA methods. 
The ANOVA technique is conducted specifically for small sample size data 
arrays. Dr. Hsu was consulted as to the appropriateness of the method. He 
reviewed the data and agreed that the use of this form of ANOVA was acceptable 
with this sample size. 

With the nod of approval from Dr Hsu and the researcher, steps were 
taken to improve the reliability of the comparisons. Some groups were combined 
or eliminated. In the membership group only two people check off as regular 
visitors. That category was eliminated because the test results would have been 
unreliable. For the age group some of the categories were combined to make 
bigger groups. The '18-30' and '31-49' were pooled. The '50-72' and '73 + were 
joined. From these combinations three new groups were formed with each 
containing 7-9 people. Next, steps were taken to test the equality of means in each 
group. For most groups some adjustment was required but for membership and 
gender no adjustment was required.5 

From these groups an analysis of the pre-survey and post- survey data was computed. If 

there is significant difference in the means the analysis will find them. When the analysis 

of the faith questions was finished it demonstrated that there was a significant increase, 

but not so when comparing the belief questions. 

The same occurred when testing the membership data. There is a significant 

improvement in faith. Belief, however, did not show any significant difference in the 

membership test. For the age groups there were mixed results. The people in the '12-17' 

group showed a significant improvement in faith, but had a weak response in the belief 

area. In the '18-49' group there was a significant improvement in faith and some 

5 Yueheng An, Student, Statistics Department, Georgia State University, interview by 
W Curtis Richardson, 17 November 2008, notes, McAfee School of Theology, Atlanta. 
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evidence of improvement in belief. Again, for the '50 +' group faith increased and beliefs 

remained stagnant. Under the gender categories females and males followed the same 

general trend as the other groups. There was a measurable improvement in faith and 

insignificant improvement in belief. All the information above begins with the summing 

of individuals scores and from those deriving a mean for each survey (Table 3). 

Table 3. Means of Both Surveys 

Survey Obs Variable N Mean 
1 23 Faith 23 33.2173913 

Belief 23 21.3478261 
2 24 Faith 24 32.8750000 

Belief 24 19.6250000 

The raw data was beginning to yield information. To understand what happen the 

researcher spokes with the statistician about how she encoded and analyzed the data from 

the two surveys. 

First, I computed the scores for each person in each of the surveys. If you 
recall there was twenty-three forms for Survey One and twenty-four for Survey 
Two. The people in each survey were treated as a group. In order to quantitize the 
answers for each section numbers 1, 2, 3, 4 were assigned for each possible 
answer. For questions where there was missing data a zero was given. Three 
different methods were used to compare the means for the variance of faith and 
belief and to determine whether there is a significant difference for the means that 
supports the project hypothesis. The F value (0.05,1,45) and p-value (.01) tested 
the means for confidence in the distribution.6 

In the ANOVA procedure, F is the measurement of distance between distributions 

of individual means. The results of F help us to decide whether the findings are 

significant enough to reject the null hypothesis. The understanding is that as F goes up, 

6 Yueheng An, Student, Statistics Department, Georgia State University, interview by 
W Curtis Richardson, 17 November 2008, notes, McAfee School of Theology, Atlanta. 



and P goes down there is confidence in there being a significant difference between 

means from the survey one and survey two. 

Evaluation of the Hypothesis 

After Ms. An had computed the means scores for each individual that took the 

surveys, she was ready to conduct the next step. The results of these calculations are seen 

in appendix F-l. With the results of these means score the F test was then used to 

examine the hypothesis. The output from the F test revealed that the F value is smaller 

than F (0.05,1,45) and p-value is larger than 0.01, therefore the project hypothesis was 

rejected; there is no significant difference (Table 4). 

Table 4. F Test for Faith & Belief 

Source DF Squares Mean Square F Value Pr > F 
Faith 1,45 1.376850 1.376850 0.04 0.8417 

Belief 1,45 34.859736 34.859736 0.41 0.5248 

What was the reason for the failure of the hypothesis in this calculation? The 

reason was that each question was treated equally. Yet, according to the factor analysis 

they are not equal. The hypothesis was tested again using a weighted average that 

reflected the internal relationship between the questions that appeared in the factor 

analysis. These individual weighted calculations are found in Appendix F-2. The new 

weighted means are found in Table 5. 
Table 5. Weighted Means of Both Surveys 

Survey Obs Variable N Mean 
1 23 Faith 23 10.0881657 

Belief 23 9.5457822 

2 24 Faith 24 17.2522813 
Belief 24 9.3145675 

7 Kohler, 350. 
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With these numbers the F test was performed again to determine if there was a significant 

difference in the means from the first and second survey. It appears that teaching and 

preaching on intercessory prayer made a difference. Table 6 discloses that the null 

hypothesis is rejected and the project hypothesis holds. 

Table 6. F Test Weighted Means 

Source DF Squares Mean Square F Value Pr > F 
Faith 1,45 602.7904866 602.7904866 69.04 <.0001 

Belief 1,45 0.627873 0.627873 0.02 0.8872 

When further analyzing the faith portion of the survey's F tests there was support 

for some of the assumptions held by the researcher. For instance, in the faith portion the F 

value is larger than F (.05,1,45) and p-value is smaller than 0.01 which supports the 

assumption that the practice of intercessory prayer can affect faith. A word of caution 

here, since the greatest portion of the teaching on intercessory prayer was done by 

sermons, an assumption could be made that the sermons brought about the change. But, 

the researcher would not make such a statement without additional study of the 

congregation's praying behavior and outside influences. Such a study of praying behavior 

would also examine the content, duration, and frequency of their prayers. 

The next question to ask is did the teachings have any effects on belief? Judging 

by the numbers in Table 6, the teachings did not exhibit evidence that it effected a change 

in belief. Could the rigidness of belief be a reflection of the questions in the survey such 

as: some church teaching does not apply to me; and outreach ministry is a waste of time? 

The data returned on those questions that addressed those issues were too small for an 

in-depth analysis. 
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Throughout the process, the comparison of beliefs with other variables did not 

yield a significant amount of information on why the lack of change in belief. For Survey 

One with twenty-three participants the means for belief was 9.5457822. The means 

computed for belief on the second survey was 9.3145675, with twenty-four people tested. 

The p-value for the combined survey was 0.8872, this is larger than 0.01. There was not a 

significant change in belief based on the weighted analysis of the factors relationship 

(Table 6). 

One more technique was applied to the data to determine the validity of the 

project hypothesis. Again Ms An used factor analysis, but this time the coefficient was 

included as part of the computed total. Again, the mean for each person was computed 

and is found in Appendix F-3. Table 7 contains the means scores from these calculations 

and Table 8 the F test results. 

Table 7. Means with Coefficients 

Survey Obs Variable N Mean 
1 23 Faith 23 13.1228743 

Belief 23 8.3711496 

2 24 Faith 24 22.8178000 

Belief 24 8.2702992 

The score for the same number of people was used as previously reported, but this time 

the coefficients for the factor analysis was used as a weight to calculate the total score. 

Table 8. F Test with Coefficients 

Source DF Squares Mean Square F Value P r > F 
Faith 1,45 1103.901150 1103.901150 80.50 <.0001 
Belief 1,45 0.119453 0.119453 0.00 0.9509 
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An increase in faith is reflected in these results from the F test. The F value for faith is 

larger than F(0.05, 1, 45) and the p-value is smaller than 0.01. In the comparisons for 

belief the F value is smaller and the p-value is larger. As revealed in the other two 

analytical procedures, belief did not show a change but there was sufficient verification 

that faith had improved from the first to the second survey. 

Evaluation of the Hypothesis Within the Demographic Group 

On a broad base review the statistical results authenticate the hypothesis. More 

depth can be added to these findings by taking a closer look at sections where the change 

was occurring. In the survey questions of section one, membership, age and gender 

provided data that will be used for an in depth look. By linking the previous results from 

the general investigation of the two surveys the researcher is tempted to declare that the 

entire congregation's faith has been increased. The inspection of the findings from these 

calculations would not allow such a general statement. An in-depth review can bring 

insight on what contributed to the change in faith and the lack of change in belief. 

Do the individuals that indicated that they were members follow the trend 

established by the general evaluation? Forty-seven people took the surveys and, of that 

number, thirty-eight declared they were members. Of the nine not in the calculation, three 

listed themselves as regular attendees and one as a visitor. Five forms were missing the 

data for this section. From the survey data information was extracted for member reaction 

to the faith and belief questions. 

Table 9. Members ANOVA 

Source DF F Value Pr > F 
Faith 1,45 63.27 <.0001 
Belief 1,45 0.32 0.5752 
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To analyze the direction of member's faith the researcher used the following decision 

factors: F (1,0.05, 37). The results for the F test value is 63.27 and Pr > F is <.0001. At 

the 0.05 level these figures indicate that the results can be trusted. Member's faith had 

increased. The findings from the ANOVA supported the general results. There is a 

significant improvement in the faith of the members. The numbers for belief did not show 

any significant difference. 

When the statistician computed the numbers for the category 'regular attendee' 

the resultant values indicated that there was change but not a significant change from the 

first survey to the second. 

Table 10. Attendees ANOVA 

Source DF F Value Pr > F 
Faith 1,45 19.95 0.1402 

Belief 1,45 1.06 0.4900 

Only two people identified themselves as "regular attendees" in the first survey and one 

in the second. Without a larger number of samples it is difficult to gauge whether this is a 

valid indicator. These results were discarded. 

Another set of data that may hold some interesting conclusions about the 

hypothesis is the age group. At First Canaan on most Sundays the congregation is 

comprised of grandparents and grandchildren. Because of this the researcher had an 

unsubstantiated bias that young children and old people would dominate the survey 

population. The survey question on age was structured to nullify that preconceived 

notion. Children under twelve were not allowed to participate in the survey. Graph two is 

taken from the first survey. 
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What the graph illustrates is that the congregation contained mostly teens and middle-

aged adults. The teenagers (12-17) and middle age adults (50-72) comprised 29.1 % each. 

When the groups were compressed into three groups there was a strong showing by the 

31-49 groups which added confidence to the researcher's desire to reach all the major 

population segments of the church. These consolidated groups created what the 

researcher called the pooled aged groups. Calculations for age groups were made on the 

pooled age group configuration. 

From the pooled age group, three variants were tested for statistical significance. 

Each variant was checked for significance at the 0.05 level with one degree of freedom. 

The statistician utilized the ANOVA model to provide data on the statistical significance 

of the pooled age group means. The three (12-17,18-49, 50+) were correlated with the 

dependent variables faith and belief. 
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Table 11. Pooled Ages 

Age 
12-17 

18-49 

50+ 

Group 
Faith 
Belief 
Faith 
Belief 
Faith 
Belief 

Survey 1 
12.12858 
9.460534 
12.80844 
5.29727 
14.43131 
9.169394 

Survey2 
22.67456 
6.563153 
23.16243 
12.00283 
22.67707 
6.88468 

Data 
23.11 
1.54 

67.96 
6.7 

14.74 
0.57 

Pr>F 
0.0003 
0.2359 
<.0001 
0.0237 
0.0016 
0.4627 

Based on the results yielded by the ANOVA model, it appears that the intercessory 

prayer experience produced some statistical significant change in the participants. 

The analysis suggests there was evidence of influence for the people in the 12-17 

groups. Test at the 0.005 level for this group indicate the possibility of significant change. 

The actual numbers of participants did not increase by much between surveys. There 

were seven in the first survey and eight in the second. Outside of the project perimeter 

change came slow for this group. After the close of this project they suggested more 

outreach projects and volunteered in greater numbers than any other any other age group. 

Although their requests for prayers on behalf of others were less than the other groups, 

they came forth more often to have an intercessor to pray for them. Further evaluation of 

what influenced their coming forth will be needed. Is this a seed of spiritual growth or 

parental prodding? 

Whatever the motivation, the researcher attempted to encourage what appeared to 

him to be spiritual growth. He discussed developing workshops for this group. There 

were questions about whether they would be of much help if we do not develop programs 

for the adults, because in most households those 12-17 depends upon others for 

transportation and it would be difficult for them to attend. The Sunday sermons are the 
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major avenue by which they receive biblical teaching. But a few teens expressed a desire 

for greater spiritual knowledge. They were given the prayer journal and instructions. The 

result of the journaling on their faith growth is unknown. The researcher was unable to 

schedule a follow-up interview before the completion of this project. 

An incident related to the teen's quest for spiritual knowledge was reported by the 

Sunday School teacher. She described an energetic discussion of "does God answer 

prayers." The discussion followed the preaching of the third sermon in the project 

"Making First Canaan a House of Prayer". Feedback from this discussion prompted the 

pastor and researcher to develop an intercessory prayer training curriculum for this class. 

The classes incorporated lessons on spirituality and intercessory prayer. For this group 

attendance at the workshop would have been a benefit. The R-Square value of 63.99 %, 

for the variance in faith shows in Table 11 that there is a positive correlation between the 

surveys. The R-Square value indicates that they would have gained from the additional 

teachings. 

Table 12. 12-17 Age 

R-Square CoeffVar RootMSE Faith Mean 
0.639960 23.87749 4.238995 17.75310 

The analysis of variance for belief in the 12-17 groups also pointed to the 

possibility that the group's faith would have been enhanced by intercessory prayer 

trainings. The result for the F test value for belief is 1.54 and Pr > F fails at the 0.05 level 

there were not any significance movement between surveys. The 12-17 year olds were 

eager for information on faith. 

The results of the F test were a bit more difficult to decipher. In the calculations 

for faith the value returned for Pr>F is 0.0003 which is greater 0.0001 that would justify a 



failed decision for the 12-17 age group. But when we considered the F value another 

picture emerge. The statistician explained why there is significant difference in the two 

surveys of faith. She said: "When we consider the significance, we look up both the F 

value and P value. The F value (from our data) is larger than the F table with the same 

degree of freedom, and the level of alpha, 0.05, which means at 95% we believe this 

conclusion." The conclusion is that for people in the 12-17 age group there is a 

significant amount of improvement. 

A more robust result was exhibited by the next age group to be analyzed. The 

people in the 18-49 groups numbered seven in the first survey and seven in the second. 

Table 13. 18-49 Age 

Age Group Surveyl Survey2 Data Pr>F 
18-49 Faith 12.80844 23.16243 67.96 <.0001 

Belief 5.29727 12.00283 6.7 0.0237 

One of the earlier concerns of the researcher was would he be able to reach this group. 

Fowler's study of people in this group describes some as being in "a kind of second 

o 

narcissism." They put a lot of confidence in their conscious mind and their abilities to 

solve their own problems. Calling on a higher authority is a waste.9 The researcher 

questions if a ministry of intercession would seem as necessary to this group? Their 

world view is that if people put their mind to the problem they could solve their own 

problems.10 Would they be willing to intercede on behalf of others? 

8 Fowler, 182. 

9 Ibid. Fowler sees this as an outcome of their demystifying all authority. 

10 Ibid, 183 
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The ANOVA demonstrates that they were open to change. The R-Square value 

explains that 84.99% of the variance of the means can be contributed to the probability 

that the project's hypothesis is right (Table 14). Their faith could be increased by 

intercessory prayer. 

Table 14. 18-49 R-Square 

R-Square CoeffVar RootMSE Faith Mean 
0.849918 13.06488 2.349776 17.98544 

The results of 0.0237 for belief indicate that the hypothesis failed in the belief category. 

The 50+ group had the largest number of participants. They had a total of 

seventeen that took the surveys. Eight took the first survey and nine took the second 

survey. In Table 15, the percentage of variation in faith was nearly 50% but only 3.6% 

for belief. 

Table 15. 50+ Age 

Groups R-Square CoeffVar RootMSE Faith Mean 
Faith 0.495646 23.51404 4.419867 18.79671 
Belief 0.036484 78.37974 6.238901 7.959839 

The belief for this group is strongly held but faith is open to positive stimulation. There is 

a significant improvement in their faith. Perhaps, it is because the people in this group are 

usually on the frontline as intercessors at First Canaan. Throughout the project they were 

asked by others to pray for them. What contributed to their being asked so often? The 

researcher believes it is because people in this group lead more congregational prayers 

and give more personal testimonies than any other group. When other people sought an 

intercessor, they had confidence in the 50+ group. 
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Statistically there was a slight improvement in faith. Belief, on the other hand, did 

not show any significant improvement. The data in Table 16 agrees with the calculations 

in Table 15. The data is trending toward change 

Table 16. 50+ F Test 

Age Group Surveyl Survey2 Data Pr>F 
50+ Faith 14.43131 22.67707 14.74 0.0016 

Belief 9.169394 6.88468 0.57 0.4627 

The researcher believes that if the people in the 50+ group were assigned to a greater 

number of ministries that involve caring and intercessory praying the means between 

surveys would have improved. Members of this group unhesitatingly accept opportunities 

to pray for others. Attitudes like this are what make a good intercessor. 

Gender is the last group to receive the ANOVA calculations. According to the 

returned surveys sixteen males and twenty-eight females filled out forms. Although some 

of the forms were missing data, they nevertheless responded vigorously to the teaching. 

When the frequency tabulations were reviewed, females completed 62.5% of the 

questions and males finished 37.5%. That was a low response from the males, but the 

score was contaminated by surveys that had few or no answers to questions on belief. The 

researcher recognized the problems with the belief section. A solution was suggested by 

the feed-back group and will be addressed in the conclusion chapter. 

Table 17. Gender F Test 

Female 

Male 

N 
28 
28 
16 
16 

F Value 
29.87 
0 
64.62 
0.01 

Pr>F 
<.0001 
0.9947 
<.0001 
0.93 
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Table 18. Female Survey 

Survey 
1 

2 

Obs 
13 

15 

Variabl 
Faith 
Belief 

Faith 
Belief 

e N 
13 
13 

15 
15 

Table 19. Male Survey 

Survev Obs 
1 7 

2 9 

Variable 
Faith 
Belief 

Faith 
Belief 

N 
7 
7 

9 
9 

The F test for both groups does show significant improvement in faith. Both groups 

demonstrate a trend toward change as predicted by the hypothesis. The reliability of the 

calculation is confirmed by the R Square values. Female values indicate that 53.5% of 

Table 20. Reliability 

R-Square CoeffVar RootMSE Belief Mean 
Female 0.534644 20.88135 3.756565 17.99005 

Male 0.821933 17.43798 3.309423 18.97825 

their change was in the direction that can be explained by the hypothesis. For the males 

there was greater progress. The reliability of the variable having effect is 82.2%. In the 

belief category there remained a strong resistance to change. The test did not show any 

significant difference between surveys. 

The staunch resistance exhibited by the gender group to change in belief did not 

mean they will not change. Fowler said, change the "contents of faith" if you wish to 
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make changes in the person.1 What are the contents of our faith? He called them "our life 

wagers."2 They are made up of our loves and trusts, values, and dreams.3 These are also 

the contents of most intercessory prayer requests. The intentional practice of intercessory 

praying, the researcher believes, will make a significant change in the content of a 

person's faith and belief. Age, money, church status, or lack of belief is not a barrier to 

transformation. Transformation "can occur in any of the faith stages or in any of the 

transitions between them."4 The strong trend in the faith numbers validates the project's 

efforts to bring change in faith through interceding for others. 

Evaluation of The Survey Questions 

In this project the instruments for measuring change were the surveys. Much can 

be gained from getting an idea of the interaction between participants and the measuring 

instruments. Three evaluations will be made. First, what were the overall levels of 

participation in the surveys? Next, what questions had importance to the participators? 

Finally, what relationships exist between the questions and the factors? 

Surveys were evaluated by how well the participants completed the questionnaire. 

One of the struggles of analyzing the returned forms was the number of items that were 

left incomplete. Some questions had too many items checked or they wrote an answer 

instead of checking the block. The tables below illustrate the level of participation. 

There is vast difference between the way they answered the first survey and the 

second. Some questions on survey one had less than three people answering them. On the 

1 Ibid, 281. 

2 Ibid. 

3 Ibid. 
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other hand Table 23 shows almost full input for the second survey. The researcher 

contributes the increase to the teachings and activities that the people were involved in 

between the surveys. 

Graph 3. Questions - Survey 1 
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The sermons also addressed some of the subjects raised in the questionnaires. Take a look 

at the first survey and note how participation dropped sharply in the belief section. 

Questions 12-21 are the belief section. There were twenty-three surveys used in the first 

analysis and twenty-four in the second. Therefore what was the overall participation? 

Based on the number of questions answered for the first survey, the level was 32.7%, and 

for the second it was 90.4%. 

What questions had importance to the participators? Looking back on Table 20 

and Graph 3, it is not difficult to see which questions got the most responses. Questions 

one, six, and seventeen stood out in the first survey. Look again at question seventeen. 

That question is examined because of the low amount of response it received. Choosing 

the second survey questions was a bit more difficult. Eighteen of the twenty-one 

answered questions had twenty or more participants. With 85.7% of the questions having 

more than twenty people answering, which question is important becomes a matter of 

choice. On the second survey all the questions reflected influence from the teaching. The 

three questions from survey one will be looked at more closely. 

Question one is concerned with how faith is integrated into their daily living. How 

true is the question "My faith shapes how I think and act each day?" On the first survey 

71.4% said it was not a true statement for them. When the first sermon was preached the 

researcher emphasized how things can abruptly change in one's life and that they needed 

always to pray for themselves and others. Other sermons spoke also of how an intercessor 

must strive to live in the fullness of Christ. These admonitions go a long way in helping 

the congregation to understand how faith shapes their everyday lives. The second survey 

reveals a much improved attitude on this question; 52.3% said their faith shapes how they 
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think. When the people that answered "true," are combined with those that replied "very 

true"; the level of agreement moved to 76.1%. There is much truth in Fowler's statement, 

"when the content of a person's faith changes, the person changes."5 

The second question was a concern for the application of faith. Question six asked 

if the participants applied their faith to political and social situations. The answer for both 

surveys was closely parallel. Those answering true or very true were 73.6% and 78.2%, 

respectfully. The low rate of change is probably contributed more to the 2008 Presidential 

elections than to the intercessory prayer teachings. Another possible influence is the 

urgency placed on social and political activism by the African American pulpit. George 

Barna and Harry Jackson described some of the ways African American churches 

provided intercession. 

. . . The most common tactic is by providing food, a ministry in which more than 
one-quarter of all black churches engage. Other common, crisis-oriented services 
include ministering to prison inmates, supplying clothing to the poor, assisting 
people recovering from addictions and providing housing for homeless. Not all 
community services focus on alleviating life crises. Most African-American 
churches recognize the importance of helping children and families remain safe 
and secure. Numerous family oriented forms of assistance are offered, ranging 
from after-school tutoring, foster care, or day care, to skills training classes and 
counseling.6 

First Canaan congregation is involved in many of the tactics mentioned by Barna. 

Question six is positive on both surveys because of the amount of social and political 

intercessory activities in which the African American church is involved. 

Question seventeen prompted the researcher to seek why only one person 

responded to this question. The question is made up of two parts, of which they were to 

5 Ibid, 281. 

6 Barna and Jackson, 176. 
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pick the one closest to their beliefs. They were asked to choose between "My relationship 

with God is not as strong as I would like it" or "I love to worship." On the second survey 

65.2% leaned toward worship. On the relationship side of the question approximately 

twenty-five percent choose that is closest to their beliefs. The researcher believes that the 

low response to the question is because it was poorly constructed. 

Look next at the relationship between the factors and questions. When the 

researcher and the statistician begin the analysis of this project they organized the 

question by factors. The questions were grouped according to whether the content spoke 

to the application of their faith, religious teaching to help others, or a strong belief in 

God. The choices made are shown in Table 1. The questions were checked to see what 

effects the factors had upon them and if any other significant factor existed. Factor 

analysis also helped to find the internal relationship and weight of each question. From 

this process each question was assigned a coefficient that became an element that shapes 

the decision process. Those coefficients are listed in appendix F 1. 

Another point to be concerned about is whether there is any reliability in the 

weighted calculations. To check the reliability of the results, thirteen questions with large 

coefficients were compared to other questions in each survey. A total score was 

computed for the compared questions. The results of comparing the two surveys for 

belief indicated that the F value was smaller and the p-value was larger, which means that 

the hypothesis failed. There was no significant difference in the two surveys for belief. 

The tests continued and the scores for the faith surveys yielded a different result. The F 

value was larger than F (0.05, 1, 45) and p-value smaller than 0.0001. There was a 

significant difference between the two surveys for faith. The hypothesis was validated. 



CHAPTER 5 

SUMMARY AND CONCLUSION 

Summary 

First Canaan is a small, close knit church, dominated by five families. Except for 

the major worship service on Sundays, funerals, and special events the attendance usually 

does not reach higher than fifty or sixty. If one has in mind a strategy to transform 

people's faith by intentional intercessory prayer, how do you enlist such an intimate 

group? The preacher began by setting a foundation in scripture. He taught of the power 

and tenderness of intercessory prayer, how Abraham prayed for Salem, how Moses 

prayed for the people in the wilderness, and how Jesus prayed for his disciples. 

Intercessors, they were told, help fulfill God's plan on earth. 

As African Americans the congregation at First Canaan knew how much 

intercessory prayer was woven into their history. The earlier project covered how 

intercessory prayers were used by slaves as a fountain of courage and inspiration. The 

project covered prayers that were used during the Civil Rights Era. Those were the kinds 

of intercessory prayers that called for the protection of freedom riders, marchers, and 

leaders. Martin Luther King and other Civil Rights leaders often drew on intercessory 

prayers to galvanize and solicit support. The researcher knew there was a rich tradition of 

intercessory praying at First Canaan that was untapped. As a result he developed sermons 

and workshops to exploit this tradition of intercessory praying and to make use of it to 

increase the faith of the people in First Canaan. 
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The researcher took to heart Fowler's assertion that if you change the "content of 

faith" you change the person's faith.1 To implement these changes in faith needed in the 

project the researcher preached a series of three sermons on intercessory prayer. The first 

sermon covered why there is a need for intercessors. The second sermon came from the 

book of Daniel and taught on how to overcome some of the obstacles to intercessory 

prayers. The third sermon pertained to building a house of prayers at First Canaan. 

Measurements were taken of the level of faith in the congregation before and after the 

series of sermons. The survey was given out on the Sunday before the first sermon and 

after the completion of the third sermon. There were also two workshops planned, but 

because of scheduling and lack of participation they were not successful. 

In September the researcher began working with a statistician to analyze the data 

gathered from the surveys. They employed the ANOVA approach to ascertain if the 

project hypothesis was true. The questions on the survey were divided into questions of 

faith and questions of belief. Tests were conducted to see if the project techniques 

increased the faith of the participants. For more than fourteen times the data was assessed 

and verified. The resulting evidence confirmed that people in the second survey 

demonstrated more faith than those in the first survey. 

Recommendations 

After the completion of the second survey the researcher implemented an 

evaluative process on how this project could be improved. To do this he reviewed the 

project for overall effectiveness and he enlisted four people (the feed-back group) from 

the congregation to critique the project. Some of these findings and recommendations 

1 Fowler, 276. 
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would benefit the church if intercessory prayer teachings became a training program for 

the congregation. 

One thing the researcher and the feed-back group agreed on is that this project 

would have benefited from being placed on the church calendar. The calendar is 

developed in November of the previous year. By getting the workshops on the calendar, a 

better time slot could have been obtained and more people would have participated. The 

two people on the feed-back group that attended the workshop felt that there was too 

much information in it to be ingested in a one hour format. A few of the people thought 

more time should have been spent on praying than teaching. Their opinion was that this 

congregation would have learned more from a hands-on type approach. They 

recommended, however, that the information from the workshop should be made into a 

workbook. They did not think it was a good idea to give homework assignments. 

One proposed that some of the items of the workshop should have been taught as 

individual classes (e.g. how to form prayer ministries). There was a great deal of 

discussion about forming a women's prayer group. The researcher recalled that the 

teenagers of the church had already created a youth prayer group. Other groups interested 

in intercessory prayer had been mentioned such as: single mothers, grandparents, and 

intercession for the pastors. 

As to the time the workshops were to be held, the recommendation was that 

summer months are not good for this church. The members usually attend family 

reunions, homecomings or go on vacations during summer months. A suggestion 

pertaining to scheduling was that some night other than Wednesday should be used. 

Fridays were recommended because of the church's tradition of programming activities 
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on that day. The workshops would have been bolstered by having them posted on the 

church's website. A sign-up site and syllabus would have also increased interest in the 

workshops. For six weeks prior to the class an announcement should have appeared in the 

Sunday's program. 

When the discussion turned to sermons it was advised that the effectiveness of 

sermons were reduced by having too much time in between the sermon. The sermons 

would have been more effective if preached consecutively. If the researcher is not to 

preach each Sunday until the project is completed the other preachers should carry on the 

theme in their messages. A fill-in the blank form on the key points of each sermon should 

have been inserted in the Sunday's program. 

The researcher had additional suggestions on how to make this project more 

effective. First, the statistician should be included in the design of the survey instrument. 

Her input would have enabled the researcher to perform in-depth analysis and more cross 

checks. 

Next, the survey questions should be revised. On the surveys the belief section 

generated a lot of confusion. Originally, that section was designed to get an 

understanding on which concept best explains the people's beliefs. Many of the 

participants thought they had to determine which statement was the right answer. True, 

the section needs to be redesigned but if the belief section was designed to be similar to 

the faith section it would have been twice as long. A longer survey would defeat one of 

the objectives of the original design. From the beginning a short completion time was 

designed into the survey. The researcher believed that based on the make up of the 

congregation a questionnaire taking thirty minutes or less is critical. Any more than that 
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and people would not complete the form. A design needs to be found that will be easy to 

understand without adding greatly to the completion time. 

Conclusion 

The intent of this project was to first educate, then empirically evaluate if the 

intentional practice of intercessory prayer could produce a measurable increase in an 

individual's faith. From the beginning of the project First Canaan's congregation was 

taught to perform intercessory prayers and from those experiences develop a deeper faith. 

Two surveys were taken, one at the start of the project and the second at the close. These 

surveys responses were analyzed and the results confirmed a significant increase in faith. 

Because the researcher wanted to examine concurrently the changes in faith and 

the theological underpinnings the participants brought to this project the survey was 

constructed with two sets of questions. One part contained ten questions on faith and the 

other part consisted of eleven questions on belief. Although the results from the before 

and after surveys demonstrated a significant increase in faith, this was not so for belief. 

The research revealed a negative or insignificant relationship between belief and 

intercessory prayer. No meaningful correlations between faith and belief could be 

obtained from this data. Without the statistical evidence of some of the a priori religious 

teachings, creeds, dogmas, and biases that the participants' possessed, the correlation of 

faith and belief could not be determined. Consequently, the belief data was not utilized 

when analyzing faith. 

Two other limitations reduced the ability of the researcher to generate a large 

amount of useful data. One was the lack of a sufficiently large sample size. The second 

obstacle was the design of the questions for the belief section. Since the purpose of this 



project was to measure the change in faith, a lack of supporting data from the belief 

section did not derail the assessment of other quantitative variables. The remaining body 

of research shows a positive change in faith. Faith was strongly correlated with 

intercessory prayer. The results affirmed and validated intercessory prayer as a positive 

motivator of faith. 

As previously mentioned, a small but statistically analyzable sample was 

obtained from this congregation. By using the techniques of ANOVA (Analysis of 

Variables) for small sample size the statistician was able to generate from the available 

data an adequate amount of information about the probability that the project hypothesis 

was correct. The researcher thought there would be a problem getting many of the same 

people back to take the second survey. However, he was able to overcome the problem. 

Sufficient data was obtained to reach the conclusion that intercessory prayer increases 

faith. 

A lack of attendance at the workshop caused the researcher to evaluate whether or 

not the education assumptions could be met. Because there were numerous delays caused 

by the scheduling conflicts, much of the information was disseminated in bible study 

classes, Sunday School, and sermons. Survey results, increased requests for prayers, and 

the formation of new prayer groups supported the researcher's conclusion that an 

adequate amount of information was presented to bring about an increase in the 

congregation's knowledge of intercessory prayer. 

Apart from the educational benefits there was also unexpected benefits derived 

from participating in this project. Some of the people increased their coping skills. What 

occurred was that, as the intercessors helped others, they too were helped. Praying or 
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soliciting others to pray for you during times of emotional stress or unmanageable 

problems has been a coping strategy used by many Christians. Ironically, the more faith 

people had in the effects of intercessory praying the more they applied it to their lives. 

Intercessory prayer as a coping strategy is very prevalent in the African-American 

community. Mothers emerge as the dominant intercessor in the black family culture. 

They are constantly praying for or talking about the salvation of their friends and 

kinfolks.2 For black women intercessory prayer has been a tool to build family solidity. 

They will without hesitation call upon friends, church members, and ministers in times of 

family crises. Augustine's mother, Monica is a good historic example of this type of 

motherly intercession that is often imitated in the black family. Monica was persistent 

about intercessory prayers for Augustine. Her personal prayers were set on the 

redemption of a lost soul for Christ, the soul of her son. 

At First Canaan the researcher noticed that the people were also seeking the 

endorsement of God's benevolence when they prayed for others. When they were 

stressed or felt they had little control over difficult situations, their personal prayers 

would be intermingled with their intercessions. Their faith grew stronger as they too were 

reminded of God's powers to address their needs. 

Besides using intercessory prayers to cope with problems or emotional situations, 

many in the African-American community will also employ prayers to fulfill another 

important role. They would use it to build communities. Through the power of 

intercessory prayer the heart of the family and community is realigned and the belief in 

the supremacy and power of God to guide the affairs of the community is enhanced. The 

Barna and Jackson, High Impact Churches, 118-119. 
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foundation that is laid by praying for others enables black people to hold to a conviction 

that God is working to heal, nurture and sustain the black community. "God's activity 

provides a measure of personal freedom and autonomy that precludes complete control 

by the larger culture and society."3 

Intercessory prayers that are directed toward social justice can take on the burden 

of praying for world leaders and situations. During the Presidential election of 2008 many 

African-American churches developed prayer groups for the election of Barack Obama. 

They were following the mandate in Paul's Epistle to Timothy that commands Christians 

to pray for those in authority (1 Tim 2:1-2). These prayers were not just for a leader they 

agree with but were also used as ways to petition for divine guidance of leaders who live 

outside the will of God. As Paul suggested " . . . pray that we may be delivered from 

wicked and evil men, for not everyone has faith (2 Thess 3:2)." 

Earlier in Chapter Two it was revealed that praying for others is justified because, 

it builds fellowship and community, it motivates others to perform helpful deeds, and it 

encourages the person praying to follow Christ's example of caring for others. Carlyle 

Stewart suggested that these are faith building items.4 Whenever these types of behaviors 

would occur at First Canaan the pastor or other church leaders would pray for and with 

the individual or group. Stewart's premise was also bared out when the researcher 

correlated the assertions with the results from the answers to questions related to 

3 Ibid. 79. 

Carlye F. Stewart, Black Spirituality and Black Consciousness: Soul Force, Culture 
and Freedom in the African-American Experience (Trenton: Africa World Press, 1999), 
73. 
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community, fellowship, and outreach, and the researcher determined that coping and 

relationship building were subordinate benefits of this intercessory prayer project. 

That African Americans rely on intercessory prayers is clearly established in 

much of their history. If we follow the struggles of African-Americans in this country the 

benefits of intercessory praying can be discerned. Slaves would "steal away" to the deep 

woods to pray for relief from beatings, healing, or freedom. At the beginning of the 

twentieth century black church leaders was praying to escape the effects of sharecropping 

and Jim Crow laws. When Martin Luther King stepped to the forefront of the Civil Rights 

Movement intercessory prayers for social justice were already prominent. People 

participating in sit-ins, boycotts, and marches benefited from the prayers of others. As 

they prayed and protested their belief and faith that God cares about their condition grew. 

A rationalization for these attitudes can be partly explained by studies that show that hope 

and social involvement increase when individuals are engaged in prayers for self and 

others. Intercessory praying is a strategy that can be used to address most forms of social 

injustice. 

We live in an "interrelated structured world." Intercessory praying is a bridge 

that connects this world. Praying for social justice will link the intercessor and, by 

spiritual extension, the congregation to the world of the oppressed. A church is praying 

not only for the oppressed in remote regions of the world but for the suffering of others 

living down the street. If the intercessor were to look around he will see a world full of 

5 Steven P. Laird, C. R. Snyder, Michael A. Rapoff and Sam Green, "Measuring 
Private Prayer: Development, Validation, and Clinical Application of The 
Multidimensional Prayer Inventory" International Journal For The Psychology of 
Religion 14:4 (2004): 265. 

6 Martin Luther King, Jr. Strength to Love (Philadelphia: Fortress Press, 1963), 28. 
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social concerns in need of intercessory prayers. Praying for the oppressed will open 

people's ears and hearts to ultimately hear the cries of the greater community and react 

with compassion. Intercessory praying is transformative. 

In her study on congregational learning, E. B. Price observed that there is a 

transformative process from intercession to compassion. She wrote, "Actual engagement 

in ministries that served others who were hurting and oppressed strengthened 

relationships . . . An empathic kind of knowing came from seeing pain in the eyes of 

another, hearing their stories, and engaging in work together. This empathic knowing of 

'the other' led to compassion, a key in transformative learning."7 If intercessory prayers 

are to have a transformative affect on the faith development of individuals the intercessor 

can not miss the opportunity to provide the context for praying for social justice. 

In the community surrounding First Canaan there are refugees from the war in 

Bosnia, and Somalia, from religious persecution in Ethiopia and from homelessness in 

Atlanta. Praying for others presents a unique opportunity for intercessors to develop 

compassion through the compassionate sharing of their faith. It is then that the 

intercessor's life will begin to appropriate the social justice requisites of Amos. 

. . . Amos condemns the empty religious rituals of a self-indulgent people . 
. . God demands justice... . Amos speaks for a God drawing very specific 
applications of love of neighbor to economic, political, and cultural situations. As 
we pray for the world with our congregations, prayerful communal searching of 
Scripture may reveal variety contradictions between gospel demands and the 
religion of the people. Scripture may challenge more than the content of local 
theology in relation to global issues experienced locally. Scripture gives essential 
insights about the methods by which Christians and the church participate in the 
struggle to bring shalom to the larger community.8 

7 Elizabeth Box Price, "Cognitive Complexity and the Learning Congregation," 
Religious Education 99 4 (Fall 2004): 367. 

8 John E. Biersdorf, How Prayer Shapes Ministry (New York: Alban Institute, 1992), 
55-56. 
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Using scriptures as called for above builds a foundation for intercession that moves 

intercessory praying from passivity to action. No longer is the intercessor reacting to an 

emotional story but he begins to act and pray in a biblically inspired way. He is speaking 

prayers saturated with bible-inspired social concerns. As he prays, the intercessor is 

moving closer to the divine works of God. He is becoming a "part of the liberative and 

redemptive" plan God has for humanity.9 

What is meant by being a part of God's liberative and redemptive plan? To be a 

part of the plan is to be fervent about praying for forgiveness of the sins of others and 

determinate about removing the bondage of oppression and exploitation. God's plan calls 

for the intercessor to reach out to the alienated of society. Just as Jesus sought out the 

poor, the sick and oppressed, so must the intercessor. Then if the intercessor is faithful in 

his prayers for the alienated, an intimacy with God grows and faith is deepened. 

Nicola Slee looked at faith development models of a small women's group. What 

she saw was distinctive and measurable patterns and processes in the stories women told 

about faith development.10 The women's narratives were about faith transformation and 

about their strategies of faithing. What is faithing? Slee describes faithing as the patterns 

and processes the women used to construct their personal faith belief. She identified three 

patterns and six processes. Of importance to intercessory praying is the pattern called 

relationality. Relationality is "a construction of faith and selfhood built on strong 

9 James W. Fowler, Faith Development and Pastoral Care (Philadelphia: Fortress 
Press, 1987). 51. 

1 Loretta Reynolds, review of Women Faith Development: Patterns and Processes, 
by Nicola Slee, Journal of Family Ministry, 19.3 (Fall 2005): 82. 



empathic connection with others." Intercessory prayers foster empathetic connections 

by which faith is enhanced. 

At First Canaan the effect of this pray-faith-involvement is embodied in the 

growth of servant evangelism. What is servant evangelism? It is the natural outgrowth of 

intercessory praying. Faith is put to work. Servant evangelism shares the intercessor's 

love of God through acts of kindness and grace with no strings attached. When First 

Canaan combined servant evangelism with intercessory praying there was a marked 

increase in the number of people seeking intercession, donations, and participation in 

outreach ministries. These accomplishments support the researcher's view that 

intercessory praying will lead to action and action in service of others will eventually 

move beyond the walls of the church. When used in this manner intercessory prayer will 

become a vital tool for building servant evangelism. 

Price's study referred to earlier also emphasizes the importance of activities that 

develop compassion as key to transformative faith. But, for those who harbor some 

reservations about the effectiveness of intercessory prayer on faith development, the 

researcher offers this support and caution voiced by Fowler. Teaching and exploring 

forms of faith development can "make a tremendous impact on the perception, motives, 

visions, and action of believers.... (but) it should never be the primary goal of religious 

education simply to precipitate and encourage (faith) stage advancement."13 Trying to 

find faith through a twelve steps program or marking off completed tasks will miss the 

11 Ibid, 83. 

12 Price, "Cognitive,"367. 

13 James W. Fowler, "Faith Development at 30: Naming the Challenges of Faith in a 
New Millennium," Religious Education 99 4 (Fall 2004):417. 
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deeper meaning of faith development through intercessory prayer. If intercessory prayer 

is embraced in its most compassionate form it is an act of developing a deep and intimate 

relationship with the Divine. 

The researcher believes that as a result of this project, members of the First 

Canaan congregation were educated with a sufficient amount of intercessory prayer 

techniques and practices to motivate them to continue to act as intercessors and grow 

deeper in their faith. And by performing these intentional acts of intercession they will 

experience a transformation of faith. From the statistical analysis of the survey data, 

sufficient support was obtained for the researcher to believe that intercessory praying is 

transformative. It is clear that the people's faith was increased from the first survey to the 

second survey. 

Although these results are limited to First Canaan the project confirms that a 

pastor can use the intercessory prayer traditions to increase a congregation's involvement 

in activities of compassion and munificence for the alleviating of the suffering of others. 

Then from these acts of intercessory praying the individual develops a deeper faith. The 

project hypothesis is true: the intentional practice of intercessory prayer will increase 

faith. 



APPENDIX A 

SURVEY OF PARTICIPANTS 

FIRST CANAAN MISSIONARY BAPTIST CHURCH 

I. Please indicate the item that closest describes you. 

A. Are you a member regular attendee visitor at First Canaan? 

B. If you are a member, how many years? 0-1 2-5 6-15 16+. 

C. Choose your age range. 12-17 18-30 31-49 50-72 73+. 

D. What is your gender? Female Male. 

II. Please use the scale 1-4 to indicate the extent to which you agree with 
the statements below. 

Not Very 
True True 

Mark one answer for each 1 2 3 4 
1. 
2. 

3. 

4. 

5. 
6. 

7. 

8. 

9. 

10. 
11. 

My faith shapes how I think an$ act each day 

God does not intervene in our lives 

I seek out opportunities to help me grow spiritually 

I speak out for equality for women and minorities 

I feel God's presence in my relationships with other people 
I try to apply my faith to political and social issues 

I talk with other people about my faith 

I have a real sense that God is guiding me 
I am spiritually moved by the beauty of God's creation 
enough to help the poor 

My faith helps me know right from wrong 
I believe the church spends too much time teaching on 
finances and not enough on "love your neighbor" 
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SURVEY OF PARTICIPANT:; 

III. Place an X in the box that is nearest to your belief. 

1 2 3 4 
1. 

2. 

3. 

4. 

5. 

6. 

7. 

8. 

9. 

10 

I believe most of the 
church teachings 
I care a great deal about 
reducing poverty throughout 
the world 
I take time each day for 
prayer or meditation 

My commitment to Jesus 
Christ includes praying for 
others 
1 believe doing outreach 
ministry is a good way to 
serve God and help others 
My relationship with God 
is not as strong as I would 
like it 
I like to pray for others 

I am concerned that our 
church is not doing enough to 
help the poor 
I see evidence that God will 
heal the sick 
I do not understand how a 
loving God can allow so 
much pain and suffering in 
the world 

> 

Some church teaching does not 
apply to me 
I am more interested in reducing 
poverty in my community 

My everyday responsibilities 
do not allow me to spend as 
much time as I would like with 
God 
I pray more for myself and 
family 

Outreach ministry is a waste of 
time and does not help anyone 

I love to worship 

I often feel that my prayers do 
not matter to God 
I think the government should 
do more to help the poor 

God answers prayers in ways 
we can not see 
Pain and suffering are simply 
part of the human condition 



APPENDIX B 

WORKSHOP OUTLINE 

Building New Lives Through Intercessory Prayers 

Instructor: W. Curtis Richardson 
Objective: To help the participants increase their faith through the understanding of the 

methods, people and issues of intercessory prayer. To help participants see how 
intercessory prayer transforms the intercessor and the receiver of prayer. To 
encourage participants to develop a comprehensive prayer life that will 
encompass the "suffering other" and deepen their relationship with God. 

Workshop Format: This workshop employs numerous teaching strategies. These 
include lecture, discussion, prayers, small group discourse and participatory 
exercises. 

Description of Topics: 
I. Opening prayer: Three people will be selected to pray. The class is solicited for 

prayer needs. 

II. Overview of Old Testament and New Testament examples of intercessory 
prayers. Discussion will cover Moses Prayer- Exo 32:11-13; Nehemiah Prayer-
Neh 1; 3-11& 9; Jesus' prayer - John 17; and Paul's prayer for the Ephesians. 

III. Presentation of prayers, how to locate people, events and issues for prayer, how to 
build a prayer team- inside and outside of church. How to use church bulletins, 
newsletters, prayer requests and other resources for intercession. 

IV. Teachings will emphasis the importance of developing a comprehensive prayer 
life. Participants will learn how to recognize their faith growth. Discussion also 
covers how to fast and meditate, and how to dialogue with God to deepen their 
understanding and faith. 

V. Next, participants will be provided some practical pointers on scheduling and 
methods of intercessory praying, and the importance of bible study. Journals will 
be given and the participants will be shown the importance of journaling and 
basics of how to do it. 

VI. Discussion of the recommended reading list will close the workshop. Participants 
will be informed of the post-survey given in thirty days. 
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APPENDIX C 

SERMONS 

BUT I PRAYED FOR YOU 

1 
2 
3 

4 

5 

6 

7 

SC. Luke 22:31-32 
Obj: teach you to pray for others because everybody needs an intercessor 
Tell the story: troubles will come and you will need an intercessor; Jesus is the high 
priest. (TS) 

WHY DOES TROUBLE COME? 
• From greater powers - v. 31 
• From arrogance - v 24 
• From unexpected sources- accidents (you don't know when, but you can 

prepare- seatbelt, shots, pray) 
WHAT DO YOU DO WHEN TROUBLE COMES? 

• V.32 Jesus said: keep your faith things will get better 
• Your faith will falter. What Happens? 

1. Sarah gave up 
2. Samson thought he could handle it all by himself 
3. You think nobody knows your trouble; you think you are all alone 
4. Butterfly Story - troubles come to make you stronger 

• Keep faith- look where he brought you from: v. 35 
1. You have experienced blessings before 
2. Did vou lack? Did vou lack? TTS) 

Somebody was praying for you 
WHEN YOU TURN V.32 

• You are coming out! V.30 
• God is watching / people are praying 
• Don't take the attitude, "I worked hard for mine's let them do the same." 
• You've come this far because somebody prayed for you 

CELEBRATION 
• Yea, thou I walk through the valley of the shadow of death-1 know somebody 

prayed for me 
• These old bones have ached, money has gotten short but I made it through 

because somebody prayed for me 
• Lord knows I didn't it make by myself. I am here because somebody prayed for 

me 
• Sing: somebody prayed for me 
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LET'S PRAY FOR FIRST CANAAN 

1. 
2. 

3. 
4. 

5. 

6. 

7. 

OBJ: To teach you how and why to pray for your church. 
Review: last time - (being an intercessor) when trouble comes you need an 
intercessor. Talked about-why trouble comes (greater powers, arrogance). What to 
do (keep your faith). When you turn- help others. Somebody prayed for you. Today 
we need to pray for this church. 
Scripture Daniel 9:17-19 

LORD BLESS THIS FIRST CANAAN V-17 
• 1ST Recognize that we need help (bkgd. Daniel) 
• Ask the Lord help (let thy face shine on us) Psalm 34:18-19 
• Save us for thy sake - God has an interest in us, we bring the lost to 

him 
LORD SHOWS US COMPASSION V-18 

(as an intercessor) 
• Pray that God open his eyes and ears to our plight. Psalm 34:14 
• God turned from us because of unfaithfulness (we lost his trust in us). 

V-7c 
• We gain his trust by: a. Taking responsibility for growing this church, 

b. Stop saying we can't or we are to small, c. Knowing our purpose -
we come to worship God. d. Giving praise now - don't wait (pump 
hands) 
LORD DON'T FORGET YOUR PROMISE TO US V-19 

(as an intercessor) 
• Be bold in your prayer - read v 19 
• His name & he made us a promise Jeremiah 29:13-14a 
• He is an awesome God - v-4b he is loving, a promise keeper 

CELEBRATION 
• Daniel called on God to save the sanctuary - 1st Canaan is God's 

sanctuary on Warren Ave 
• Tell the Lord "Hear our praise" "see our worship," now somebody 

ought to give him praise, "I am God's church. God will bless me 
• Now give God some praise, shout glory, and shout halleluiah. Sing: 

"When there is Praise in the Temple." 
• Let there be praise in First Canaan- our blessings are here. It's here! 
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MAKING FIRST CANAAN A HOUSE OF PRAYER 

Intro 

Scripture 
1. 
2. 

3. 
4. 

5. 
6. 

7. 

Third in the series on Intercessory Prayer. The second teaching we have 
made for First Canaan MBC 
Isaiah 56:7; 2 Chronicles 6:17-20 

What is a House of Prayer? 
Spiritual House/ Church of God 

• Unity-Ephesians 4:12-13 explain knowledge, maturity 
• Sympathy-1 Corinthians 12:25-26 suffer & rejoice together 
• Cooperative-1 Corinthians 12:21-23 working together (banquet) 

Why would want a House of Prayer 
ILL: 7:1- bolt of fire and God's She-ki-nah glory. When God is in the house 
there is 

• Justice 6:22-23, Forgiveness v.38-39, protection from sickness-
disaster and hungry v28-29 
• Celebration Psalm 100:1,4 

How do we maintain a House of Prayer? 
• Honor Him 1 Peter 2:1-3 change your ways 
• Humble yourself before Him 5:6-7 
• Pray for FCB Isaiah 56: 

CELEBRATION 
• Do you want a HoP? Shout halleluiah 
• Do want God's glory in this place? Shout amen! 
• Turn to neighbor and say this is God's house 



APPENDIX D 

SURVEYS OF FAITH AND BELIEF 

SURVEY 1 FAITH 

My faith shapes how I think and 
act each day 
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SURVEY 1 FAITH 
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I feel God's presence in my relationships 
with other people 
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SURVEY 1 FAITH 

I talk with other people 
about my faith 
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SURVEY 1 FAITH 

I am spiritually moved to help 

the poor 
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My faith helps me know right from wrong 
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APPENDIX F 

FACTOR ANALYSIS AND MEANS COMPARISON 

ANOVA from the GLM procedure 1 

Obs 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
17 
18 
19 
20 
21 
22 
23 
24 
25 
26 
27 
28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
38 
39 
40 
41 
42 
43 
44 
45 
46 
47 

survey faith score belief 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 
2 

11.2484 
11.1363 
6.4105 
12.5960 
12.5960 
9.6017 
10.2702 
2.6856 
10.1072 
12.2253 
8.8830 
12.2253 
11.3037 
7.3487 
9.3527 
9.6967 
12.2253 
10.9166 
8.4604 
11.5791 
8.5390 
10.3949 
12.2253 
18.7731 
17.0779 
17.0779 
14.8085 
19.2859 
20.9301 
15.6976 
20.9301 
14.9345 
16.9228 
17.8768 
15.3983 
20.1080 
16.9673 
20.9301 
18.1693 
17.9287 
15.2976 
20.9301 
14.5967 
20.9301 
20.2111 
6.0491 
12.2234 

7.4680 
5.3966 
16.1409 
16.1409 
17.7541 
4.6316 
5.4040 
6.2857 
17.6449 
7.1553 
6.1226 
0.0000 
5.5025 
7.0460 
12.8910 
5.4040 
9.2870 
9.7666 
16.8832 
15.5648 
4.6316 
8.9397 
13.4917 
17.2965 
16.6070 
16.6070 
17.9860 
4.8212 
16.9828 
14.4635 
6.1575 
14.8037 
8.8301 
8.8301 
5.4304 
7.1231 
8.2208 
4.8212 
16.8571 
4.8212 
13.2024 
7.4284 
0.9607 
0.0000 
0.0000 
3.9521 
7.3469 
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The mean score for each factor 2 

The MEANS Procedure 
survey NObs Variable N Mean 

1 23 faith 23 10.0881657 
belief 23 9.5457822 

2 24 faith 24 17.2522813 
belief 24 9.3145675 

ANOVA from the GLM procedure 

The GLM Procedure 
Dependent Variable: faith 

Sum of 
Source DF Squares Mean Square F Value Pr > F 
Model 1 602.7904866 602.7904866 69.04 <.0001 
Error 45 392.8685837 8.7304130 
Corrected Total 46 995.6590703 

R-Square CoeffVar RootMSE faith Mean 
0.605419 21.49449 2.954727 13.74644 

Source DF TypeISS Mean Square F Value P r > F 
group 1 602.7904866 602.7904866 69.04 <0001 
Source DF Type III SS Mean Square F Value P r > F 
group 1 602.7904866 602.7904866 69.04 <.0001 

ANOVA from the GLM procedure 

The GLM Procedure 
Dependent Variable: belief 

Sum of 
Source DF Squares Mean Square F Value Pr > F 
Model 1 0.627873 0.627873 0.02 0.8872 
Error 45 1387.495741 30.833239 
Corrected Total 46 1388.123614 

R-Square CoeffVar RootMSE belief Mean 
0.000452 58.89835 5.552769 9.427715 

Source DF TypeISS Mean Square F Value P r > F 
group 1 0.62787329 0.62787329 0.02 0.8872 
Source DF Type HISS Mean Square F Value P r > F 
group 1 0.62787329 0.62787329 0.02 0.8872 
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